I am a Frenchman in Germany and a German In France; a Catholic among the Protestants, Protestant among the Catholics; a philosopher among the religious, a mundane among the savants, and a pedant to the mundane; a Jacobin among the aristocrats, and to the democrats a nobleman, a man of the Ancient Regime [….]  Nowhere am I at home!.                          

Adelbert von Chamisso.

INTRODUCTION

The question “Who am I?” represents an enduring philosophical and everyday concern. Indeed, all societies are consumed with this question of self-realization. Sometimes people just get confused in their search of identity. Sometimes we want to identify ourselves as we want to perceive it, at the same time, it might be hard to convince your opponent in it. There is an increasing belief that one finds one's identity in terms of culture alone. Identity theories became plausible in its use. The most profound usage of identity has been among constructivists, describing the states’ interactions in international politics by referencing at the resemblance with the human interactions, where identity plays a crucial role.
 Indeed, identity provides with a boundaries of interactions in a society and among societies. It shapes our interests, values, social gene and expectations. In this research, I will try to find out, what is the type of a new identity among terrorists of Europe. Most particularly, there is an emphasize on the immigrants’ offsprings, who were born and raised in Europe. How it comes that Europe became the target of terrorists? Why the acts of violence were inflicted by foreigner citizens of Europe? Why a Pakistani or a German (Jamal Lindsay, one of the alleged terrorists in London) feels himself responsible for the people of Iraq and Afghanistan? What kind of identity is overlapping in them? And how such an identity illusion becomes true?       

In an increasingly globalized world, people are emigrating from one country to another for a variety of reasons, such as the pursuit of specific education or job opportunities, new experiences, or even to escape from war-torn situations. There has been a steady movement of Muslims from the Middle East and North Africa to Europe. Furthermore, those people started to face the diverse and sometimes competing identities in their new environments. The aftermath of 9/11 continues to play a defining role in world politics. The bombs over Afghanistan have been replaced by fragile attempts to keep the country together as funds are drying up and the Afghan regions are again becoming increasingly divided. The people of Iraq continue to live in fear and uncertainty of their livelihood as international forces struggle to set up an interim regime contested by many. Heightened tension at international airports is affecting all travelers, but some more than others as non-Westerners come under constant scrutiny. Those risking their lives to escape the economic and political hardship of their countries in search of a better life for themselves and their children are increasingly denied access to Western societies. And national governments are responding to their citizens' concern for tightened security and the closing of borders to immigrants and refugees. As a consequence, anti-immigration language has become the norm among politicians who wish to mobilize opinion in favor of their own policies in Europe. 

In Europe assimilation or integration processes is not anymore appropriate to take adequately into account recent processes of cultural pluralization and the emergence of transnational spaces.
  Before, in Europe it was perceived that for a migrant there is no serious alternative rather than been run through assimilation process. One of the biggest group immigrants of Europe are the Muslims, and it is assumed that they are failed to be assimilated or integrated into the European society. Whatever are the advantages of assimilation, I am sure that the assimilation project is not legitimate, because the preservation of one’s own culture is an inalienable personal human right. Human kind is very rich for diversity, despite having different cultures and outlooks, we rarely have unanimous agreements on what is the reality. The differences in outlook should not be perceived as the comparison of races, rather it adds color to the monotonic life, and cultures may serve for widening our social gene. 

In contrast to the argued prominence of multicultural citizenship, we witness today a big change that contradicts this assumption. This crisis of multiculturalism comes at a time of heightened security awareness as a result of the events of New York (9/11, 2001), Madrid (14/3, 2004) and most recently in London (7/7 and 21/7, 2005). European citizenship is disoriented, increasingly linking a religion (particularly Islam) with violence and anti-Western values. The upsurge of international terrorism has led to the increasing securitization of migration agendas. The recent incidents of suicide bombings brought to the findings that suspected terrorists could be found among the educated, middle-class, and legal immigrants. The good kind of immigrants have been welcomed in the Western societies and economies for last decades, but even this type of foreigners have been scrutinized through the new tougher controls.  The argument of terrorism is now used in the policy debate to justify such a tougher control of migration in general. In the context of high security awareness, existing models and policies of immigrant integration and the accommodation of the Muslim minority claims are questioned.

While debating security issues, politicians, media and academicians are focusing too much on Islam as a religion and on the Muslims as a community. Both of them have been examined as a likely pathology which led to the bombings. Here, I argue that, what caused terrorism is not Islam as a religion or even the lifestyle and culture of the Muslims. But it is the manipulation with the interpretations made on Islamic taught by Islamic fundamentalists. In Northern Ireland, British born Catholic and Protestant young men and women have been detonating bombs at the home and on the mainland for decades. No one questioned whether all Christians are bomb throwers as a result of that experience. So why some have proclivity to think that Islam is a problem? 

Islam is not an ideology, as it is represented through some media and academia that replaced communism. Even though the suicide bombers are usually using the religious words, it is not because of the theological teaching, rather than the use of religion to approach political goals. Some rhetoric used by terrorist organizations just enhances the notions about the alleged evilness of Islam. But Amartya Sen gives the best answer for this. He claims that, such people have been fused with the reality of Osama Bin Laden and the others.
 The idea about religious confrontation is taking on an increasingly sinister reality. As if to buttress this sinister reality, media and art editors started ridiculing Islam. For instance, Flemming Rose, the arts editor for the Danish newspaper ‘Jyllands-Posten’ commissioned twelve cartoons of the Prophet Muhammad which were very scurrilous. They were not works of art by any account. Even though the newspaper had apologized for such cartoons, the other media groups in Europe reprinted these cartoons. Their justification regarding the defense of the right for freedom of speech is unacceptable. The freedom of speech does not give the right to ridicule the others. 

That some cartoons of the Prophet Mohammed could generate turmoil in so many countries tells us some rather important things about the contemporary world. Among other issues, it points up the intense sensitivity of many Muslims about representation and derision of the Prophet in the Western press (and the ridiculing of Muslim religious beliefs that is taken to go with it) and the evident power of determined agitators to generate the kind of anger that leads immediately to violence. But stereotyped representations of this kind do another sort of damage as well, by making huge groups of people in the world to look peculiarly narrow and unreal.
 

A person belongs to many different groups, of which a religious affiliation is only one. The increasing tendency to overlook the many identities that any human being has and to try to classify individuals according to a single allegedly preeminent religious identity is an intellectual confusion that can animate dangerous divisiveness.
 The notion like ‘Ummah’ (which is an Arabic word that means community or nation or togetherness of all Muslims) is used in reference at the community of believers in Islam and it encompasses the entire Islamic world. Such imagined community and the vague of pan-identity assumption blurred vast debates focusing on clash of civilizations. Indeed, pan-Islam has always been the source of outside anxiety. And, to the extent that the notion of the ‘Ummah’ is becoming formalized, it may well sharpen an antagonism towards Islam.  

Prophet Muhammad is the founder of the ‘Ummah’ as he is the one who inaugurated Islam. Beyond the reductionist descriptions of the ‘Ummah’ lets see what it means in much sophisticated manner. The threefold consensus of its members is required to form ‘Ummah’. They are consensus of the mind, consensus of the heart, and consensus of arms. The consensus of minds - all the members of the society share the same view of reality leads to the formation of ‘Ummah’. The consensus of hearts - all members should share the same values to form ‘Ummah’. It is formed from the consensus of arms - all members exert themselves to actualize or realize their values. Though it almost always essentially refers at Islam as a religion, yet in its wider conception it includes the entire society including members of monotheistic religions as well as the Jews and the Christians. But, nowadays this term is used to denote all the people residing inside and outside of the Muslim countries and lands.

By referring at the description of ‘Ummah’ given above, we can reach the result that this concept is an utopia in practice, and in this respect only, Prophet Muhammed and first three Caliphs who succeeded him, are exceptional. Furthermore, the distinctive feature of the nowadays Muslims is their difference in the pronouncing of takfir (excommunication) on fellow Muslims.
 For example, there is the self-identification of Muslims as Salafis, Shi‘a, Wahhabis, Shafi‘is, Mourides, Nursis, and the many variations on these identities. Salafi tracts, purportedly aimed at mu‘amalat (the practice of the faith), often denounce Shii’te deviations in such emotive terms that the sense of the ‘Ummah’ seems to be vanishing. Thus, I claim that such a pan-identity project regarding the ‘Ummah’ in Islam is a consciously given illusion and the use of such imagined community must be denounced. 

The discourse of the imagined community unfortunately has been grasped in a wide range, which in its turn looks like a reality. Thus some premises became available for the use in various types of analysis.
 The existence of such an identity is grasped both in Islamic and non-Islamic world. In Europe and other western states, such representation of Islam, is expanded to a xenophobic attitude towards all Muslims. The sole division of people into the religious identity, and in heuristic sense, where, historically religions always have been confronted with each other, consequently it started to function as an engine for the clash of civilizations, identical to the way the ethnic identity functions as the engine for the ethnic conflicts.
 

Sociological liberals reject that international relations is the study of relations between the governments of sovereign states. For them this realistic view is too narrowly focused and one-sided. Their commitment is that the international relations are not only about state to state relations; it is also about transnational relations, relations between people, groups and organizations belonging to different countries. Transnational relations are considered by sociological approach to be an increasingly important aspect of international relations. For instance James Rosenau defines transnationalism as follows: “The process whereby international relations conducted by governments have been supplemented by relations among private individuals, groups and societies that can and do have important consequences for the course of events”. 
 In a globalized world, the transnationalism becomes noble in academic discourse. In focusing on transnational relations sociological liberals return to an old theme in liberal thinking; the notion that relations between people are more cooperative and more supportive of peace than are relations between national governments. Richard Gobden, a leading 19th century liberal thinker, put the idea as follows: “as little intercourse between the governments as much connection as possible between the nations (societies) of the world”.
 

Karl Deutch was a leading figure in the study of transnational relations during the second half of 20th century. He and his associates attempted to measure the extent of communication and transactions between societies. Deutch argues that a high degree of transnational ties between societies leads to peaceful relations that amount to more than mere absence of war. It leads to a security community: “a group of people which has become ‘integrated’”.  Integration means that a “sense of community” has been achieved; people have come to agree that their conflicts and problems can be resolved without resorting to large scale physical force.  Also Deutch lists a number of conditions that are conductive to the emergence of security communities: increased social communication; greater mobility of persons; stronger economic ties; and a wider range of mutual human transactions.
 

Rosenau argues that individual transactions have important implications and consequences for global affairs. First individuals have greatly extended their activities owing to better education access to electronic means of communication as well as foreign travel. Second, state’s capacity for control and regulation is decreasing in an ever more complex world. The consequence is a world of better-informed and more mobile individuals who are far less tied than before to their states. Rosenau, thus sees a profound transformation of the international system that is underway: the state-centric world has emerged that is composed of diverse “sovereignty-free” collectivities which exist apart from and in competition with the state-centric world of “sovereignty bound” actors.
 Rosenau thus supports the liberal idea, that an increasingly pluralist world, characterized by transnational networks of individuals and groups, will be more peaceful. In some respects it will be more unstable world, because the old order built on state power has broken down, but only rarely will conflicts lead to the use of force, because the numerous new cosmopolitan individuals that are members of many overlapping groups will not easily become enemies divided into antagonistic camps. Overlapping interdependent relations between people are bound to be more cooperative than relations between states because states are exclusive and according to sociological liberalism their interests do not overlap and cross-cut. A world with a large number of transnational networks will thus be more peaceful.

Transnational relations, as it was predicted during the Cold War, are not having the same traits. And instead of peaceful world, where the individualistic relations were supposed to operate as bridges between different societies, we have the world, where the ethnic conflicts are overlapping. Moreover, the escalating threat of cultural conflicts is more sensible than ever before. After the old order built on state power has broken down, then, why the predicted assumption, regarding of new cosmopolitan individuals that are supposed to be members of many overlapping groups, does not work. And moreover, such a cosmopolitan individuals turned back to the isolation. The best example of it is the European citizenship, particularly, those who became citizens after immigration. As part of the methodology, I apply to multi-stranded theories from psychology, social science and international relations for the analysis of suicide bombers, through the scope of their group belongingness, environment and reasons that have triggered the use of violence. The research can not be considered as an empirical one, because there will be no tested results, thus, it targets the epistemological achievements.  I will examine this phenomenon in chapter I and chapter II. In chapter I, I will review different policies of some western European states’ policies concerning the foreigners. The social contracts, in which foreigners are involved, would shed some light to understand their behaviors and attitudes. In chapter II, I will make a synthesis of the environments where the immigrants live, and their expectations, do these two coincide with each other. The starting point is their references, such as being an immigrant, member of a Diaspora and them as circuits of transnational networks. Later in chapter III, I will review some theories concerning the use of violence. To understand why these foreigners, even they are already citizens, have inflicted the violence in a form of suicide bombings towards their hostland society. 

There is significant research, where academicians have been debating the multiculturalism concept, as for instance Tarıq Moodod, and the common sense has started to occur. The common sense concerning the need for European states to review their current policies. Beyond the policies, which is, allegedly lacking of fairness, there are some discourses that just buttress the isolation of people and leaves the integration in ambivalency. I think that these two sided interactions are deeply affecting the identity formation. By referring to the Wendt’s state of nature concept, 
 the point where there were no interactions, yet the later interactions which are shaping identity, these social contracts are vital and thus, I applied to such a method. 


The goal in this research is to explain why immigrants’ offsprings turning to suicide bombers and why the new identity which altered their previous ones comes to be a real. For the sake of whom they did it?  These young people were affected by transnational links blurred from globalization. I claim that there is no such a thing like pan-identity of Islam. But, unfortunately it started to make more sense, and it is because of the discourse power. It is like during your childhood, you perceive the illusionists’ shows as a reality. Because, you would not know that they are using physics and your innocent child mind just believes in it, during our childhood just because of our imagination and our cognition are different. If we will compare, the places where we spent our holidays or just time at our childhood time, when we are adults we will find out that all those places are cognized in a different way.
 Thus, our imagination regarding the truth is very important, even if it is controversial to the reality. The manipulation of the truth is an inevitable reality of social life. 


Social reality emerges from the attachment of meanings and functions to physical objects. Collective understandings such as norms endow physical objects with purpose and therefore help constitute reality. Reality exists independently of our accounts.
 If the reality emerges from the meaning, then we have to be careful in interpreting some occasions. Unfortunately, those suicide bombers are mostly labeled with Islam, and thus the meaning of Islam in Europe led to some negative attitudes between native Europeans and immigrants. And every Muslim in Europe is perceived as a potential terrorist. While such misrepresentation process goes on in Europe, on the other hand, such as pan-identity of being belonging to the ‘Ummah’ is grasped by some young people and in increasing numbers. It is generally known that the social identity is created via creation of common enemy. And from that stance, we see that both Christians and Muslims have a proclivity to thing about the crusades and jihad. To reduce and later to eliminate such an attitude, we have to create the epistemic communities sharing the common knowledge (intersubjective knowledge).
 


Cognition is an inevitable feature of people in giving the meaning. Cognition is based on a cluster of knowledge. Adler claims that knowledge is constructed twice; first, by members of epistemic communities and later by individuals and institutions interacting in domestic and international politics. And mainstream ideas have a better chance of surviving the political selection process.
 If epistemic communities that succeed in bringing mainstream ideas to public awareness have a better chance to influence the cognition, than it is important to avoid the use such a notion like clash of civilizations, and representing Islam as an origin of that conflict or any other cultures. Because we see that media and political discourses have a big power to affect the people. And through the securitization of issues politicians can successfully achieve their political goals. The consequence of it, there is a common fear and enemy in a society, and almost none of the European states are homogenous, moreover they host those alleged enemies (Muslims) in a big numbers. Thus, there are riots, suicide bombings and so on. It should be noticed that not all the terrorist’ claims are originated from the domestic issues, but like in the case of Mohammad Sidique Khan it could be originated from the international politics. It is crucial to make it clear; once and for all, that the core of the debate about Islam is not its evilness, but the use of it in political terms, and such a delusion is just derived from the misrepresented truth.

1.  The Prominence of Multiculturalism

Europe has become a novel experiment in multiple, tiered and mediated multiculturalisms. It is now a supranational community of cultures, sub-cultures and trans-cultures inserted differently into radically different political cultural traditions.
 The consequences of this re-imagining and re-making of a new Europe are variously seen to be threatening or utopian.
 In a post Communist and allegedly a post national era, multiculturalism has been theorized as a paternalistic, top down solution to the problem of minorities, a dangerous reification of culture or a new way forward to a politics of recognition and authenticity.
 This crisis of multiculturalism comes at a time of heightened security awareness as result of suicide bombings through the Western democratic states. Europeans are disoriented, increasingly linking Islamic religion with violence. The upsurge of international terrorism has led to the increasing securitization of migration agendas. In this chapter, I will explore various policies of European states’ politics on multiculturalism. In essence it is crucial to understand the environments of the people who have committed terrorist suicides, in order to analyze their rationality and the reasons that increased their inclination towards such commitments. 

There are various kinds of policies of multiculturalism in their hostlands. These policies play a crucial role in determining the differences and otherness of immigrants at different scales. I will start from distinction which European states make between immigrants and their indigenous population. Yet, this distinction is not based on ethnicity, because Europe can not be considered as one ethnic group. But this distinction is based on the newcomers and the indigenous inhabitants. Before the WWII the number of newcomers was relatively low. From the late 1940s through to the 1970s, the economic reconstruction and development of Western Europe attracted both skilled and unskilled people from less developed economies to meet its labor shortage. The demand for labor ceased with the recession that began in the mid 1970s, but by then many of the migrants had settled in the region, and their families were joining them. Since, it remained as a magnet for economic migrants, refugees and asylum seekers.
 

These movements of people were often from former colonies, whose personal life- style, culture and history were different from the Europeans, created multiculturalism. It is the fears, challenges, dialogues and exclusions that shaped different types of multiculturalism.
 On the one hand different national policies of European states concerning multiculturalism and on the other hand by the development of the European Union which created the European citizenship and increased common policy on migration regulations, have a big impact on transformation of relations between newcomers and Europeans.
 It is crucial to note that during the Cold War two Europes emerged: the East bloc (Soviets) and West bloc (Democracies), who were alienated from each other. As a consequence, after the accession of these former Soviet European states to the EU, western European states experienced big difficulties in integrating that people, and those problems are not over yet. So it is important to emphasize that the current problems which the Europeans have do not concern only Muslim Diasporas who are allegedly among the biggest, but the eastern Europeans too. Of course, they are not considered as aliens, but more as some kind of second-class Europeans. 

After the collapse of the Soviet Union, with the shifting of boundaries and new politics, new states were created (sometimes leading to appalling barbarism, as in the former Yugoslavia). The peoples of Central and Eastern Europe began to reconstruct and reconceptualize those regions and their relations with each other and with the Western Europe. There were conflicts not only in the European continent, but conflicts in the vacuum left behind by the Soviet Union and some of them are still continuing. When the new states declared their independence, many people started to define themselves in relation to negative ‘other’. For centuries the eastern and central Europe have been a battleground and frontier between Christian peoples and rulers, and Muslim peoples and rulers.
 Muslims are indeed a central part of the ‘otherness’ in the self-definition of the various peoples of the region. If a core of the Croatian nationalism has been its Catholicism in contrast to the eastern Orthodox Christianity of the Serbs, a leitmotif of the Serbian nationalism was the enmity against the Muslim Turks. An interesting contemporary reflection of this phenomenon has been the case of the Bosnian Muslims. They share the same Slavic descent with their Serbian neighbors who have been racialised and ethnicised. Consequently, they are now universally regarded as an ethnic rather than a religious group.
 It is now more than obvious that Muslims are emerging as the critical ‘other’ in various nationalist discourses and definitions of Europe in Western Europe, too.
  

For instance in some Norwegian and Danish right wing discourse an anti-Islamic conspiracy theory (Muslim immigrants are a part of a coordinated plan to conquer Europe for Islam) serves as a substitute for the classical anti-Semitic conspiracy theories of Neo-Nazis. 
 The problematising of Muslims is not confined to racists. There is a suggestion that among western political elites Islam has replaced communism as the main threat to what is conceived of as western civilization.
 Consequently, consciously or unconsciously a negative ‘otherness’ have been urged in order to project itself. This has become now a familiar argument, but it is worth to stress one important implication. Discourse that sees Muslims as a problem or a threat is not confined to an extreme fringe, or to popular prejudice, but it is prominent even in certain elite discourses. In Europe, Islam is as a focus of racist hostility at least as important as skin color, evidenced in an indiscriminate description of Muslims as ‘Fundamentalists’.
 This hostility rests on attitudes shared not merely by minorities of racists but by commentators in the quality media and many social scientists’ discourses. One of the main objections against Islam is that there is no separation of politics and religion the way the Europeans have come to expect in the Western liberal society.
 Thus, it is concluded that Islam should be excluded from multicultural policies of the European Union.

1.1. Different themes of Multiculturalism

Western democracies have become the target of migration since the World War II. At the same time they have different understanding of these groups. Thus, different types of policies were pursued. The multiculturalism has become one of the crucial political projects in domestic policy. Mostly it varies due to the distinction between public and private.
 Because individuals, groups and the nation-state form coherent unities and are the bearers of ethical claims, this distinction determines how they might be integrated with each other. There are several types of that distinction, but I will take to consideration only five of them, because they are the most prevalent in Europe. These five approaches have been assumed as best elaborated ones.  

1.1.1. The de-centered self: the starting point of that discourse starts with the assumption, where the self is no more connected to one location, society and state more than a typical consumer is connected to one producer or the goods of one country. Here the factors of migration and the globalization and communication make the difference for societies to constitute stable collective purpose and identity organized territorially by the nation-states.
 There is still probability that as the individuals can be de-centered they also will soon re-center them selves. Yet, it can be said that such attitudes are utopian and naïve and far from reality. 
The interview with Tijana Mamula with a Serbian ethnicity, who was born and raised in UK and works as a lecturer at Kings College of London indicated it as well. She has been a person who wants to be excluded of any social identity. She has always wanted to be a citizen of a world and be treated like a human being without any nationality. She claims: “To a question like what is your nationality, I always kept my silence and people always were laughing at me. They were finding it as a very ridiculous answer. They were saying to me that I can not claim that I do not have any nationality. I should be a part of one nation and have my origins. Consequently, they made me to be a Serbian. I also have an Italian citizenship, but in Italy I was always treated as a British and I was quite comfortable with this. When I was out of Europe, I had a sense of being from Europe.”
 That is a good evidence that it is very hard to have a de-centered group of people. It is not enough to see your self as someone, but the others must perceive you on the same way. The existence of states has made and will make it nearly impossible. Maybe in a world where there will be no borders and no notions like a nation, and no distinction of people according to their religions, race, and ethnicity it will occur, but not in this world structured by current politics.    

1.1.2. The liberal state: the discourse where the state does not recognize any groups but stresses the protection of the rights of individual citizens. The individuals relate to the state as individual citizens, not as the members of the group. The just state is neutral between rival conceptions of good. It does not promote one or another of the national cultures, religions, and way of life. These matters remain private to individuals in their voluntary civil society associations. Such a state expects individuals but not large scale communities to survive the ongoing social changes that in motion. The state is group blind, it can not see color, gender, ethnicity, religion or even nationality.
 

More than any European state the United States is approximating to this liberal ideal. The famous melting pot of cultures became the source of proud of the United States. But after 9/11 even this policy could not keep people away from prejudice and even from the discrimination. Because the US is a superpower state, its citizens also may have such attitudes like being better than others. As we have mentioned before, individuals temporarily may become disoriented, bewildered and de-centered by the multiplicity of identities, but they will soon re-centre themselves.

1.1.3. The republic: Like the liberal state, the ideal republic does not recognize groups amongst the citizenry. It relates to each citizen as an individual. But, unlike the liberal state it is amenable to one collective project, a project, which is not reducible to the protection of the rights of individuals or to the maximization of the choices open to individuals. In a republic the formation of public ethnicity by immigration or in other ways, would be discouraged, and there would be strong expectation, and even pressure, for individuals to assimilate to the national identity. The republic seeks to enhance the lives of it is members by making them to live the way which is created by the republic, rather than to allow individuals to generate it.  This community may be based upon subscription to universal principles such as liberty, equality and fraternity. On the other hand there is the promotion of a national culture, or both as in the case of France.
 

As we have seen recently, France has faced with problems like riots in the streets. This is a good evidence of a political and social failure. States usually fail in achieving their goals, because groups want the state recognize their community as they are. Furthermore, in France the Arabic and Turkish associations started to pursue a common policy, which as such, is a confusing phenomenon, if we take in consideration the history between these two groups. It is hard to sustain such policy. Moreover, like in France the new types of balances may occur. Turkey tried to make its entire population to be devoted to the republic, but in the end its Kurdish citizens started to cheer the PKK (Partiya Karkeren Kurdistan, the workers party of Kurdistan). PKK is a terrorist organization that presumably got its model and encouragement from the ASALA (Armenian Secret Army for the Liberation of Armenia, the Armenian terrorist organization).
 Both of these organizations were supported and trained by foreign states as the Western Democracies and the Soviet Russia. Of course it does not legitimate their actions, because their way of struggle is based on terrorism. Once again this shows that the state can not pursue only one ideological purpose and that the groups should be considered within their cultural differences, if they have such a claim. 

1.1.4. The federation of communities: In contrast to the first three responses to multicultural diversity, this option is built upon the assumption that the individual is not the only unit to which state must relate. Rather, individuals belong to and are shaped by communities, which are the primary focus of their loyalty and which are the regulators of social life. Communities are the primary agents of the public sphere. Public life in fact consists of organized communities relating to each other and the state is therefore a federation of communities and exists to protect the rights of communities.
 UK, Belgium and the Netherlands are the states which are following such policies, but the way of implementation can not be considered as perfect. The Muslims in Britain feel discriminated, because of the failure of all applications by the Muslim schools to win public funding on the same basis as the Christian and Jewish schools. The situation in the Netherlands is in contrast to Britain. There are many state-funded Islamic schools, mosques and the Islamic broadcasting association is given 13 hours of state TV and 52 hours of state radio time a week. 
 In Belgium since 1974 Islam was recognized as one of the official religions of the country with rights to various state subsidies. 

What is really important to emphasize, is that in the most west European states the support to Muslims comes from churches. For instance, in Rushdie’s case, when Muslims were cornered, the most important support came from Bradford Anglican church. It gives us an elicit view that the alienation of Muslim community in Europe is not originated from committed Christians. Furthermore, it offers a tremendous proof against Huntington’s prediction of the clashing civilizations. It is also worth to mention that Prince Charles has promised that he will be the general defender of all faiths.
  But it does not mean the equality of communities everywhere. It usually prevails in a state with institutionalized communal diversity. The Netherlands and Belgium, after the demonized image of Islam, especially people who are Muslims feel marginalized in social life. There is also the problem that the extremists who are prone to support violence, and those who practice the real peaceful Islam and secular Muslims, are treated in the same way. Because they are Muslims, they are seen as one united community. This occurs in a small range but it can be enough to trigger negative attitudes among Muslims and vice versa. We should also not forget that Pim Fortuyn’s party (the party under the leadership of Pim Fortuyn with anti-Islamic policies) was supported by a small minority of the Duchess and Dutchmen, and was not assassinated by radical Muslim young people.   

 1.1.5. The plural state: There is a consensus that social life consists of individuals and groups, and both are necessary for the formal and informal distribution of power. This must not be reflected only in laws, but also in the representation in the offices of states, public committees, consultative exercise and access to public fora.
 Some rights are guaranteed for all individuals in the liberal state, but it should also include the mediating institutions such as trade unions, churches, neighborhoods, and immigrant associations. All these institutions may even have a formal representative or administrative role to play in the state. But yet as in republic, state emotionally and psychologically prone to invest in the state.
 Consequently, the main objective is the creation of a broad emotional national identity, and not a narrow ethnic nationalism. It is the citizenship nationalism, supplemented with plurality of identity groups. But the presence of these strong community identities will be an effective check against monocultural statism. Generally it is about the integration of transplanted cultures, heritages and peoples into established, ongoing, historical, national cultures, heritages and peoples.
 It is about a cultural synthesis in both private and public sphere, including education and welfare provisions. It is not about de-centering society or deconstructing the nation-state, rather than the integrating difference by remarking the nation-state. As all these types show, there is indeed an emergency in recognition of multiculturalism as a challenge of existing notions of culture, identity, nationality and citizenship in all immigrant hostlands. But states should be aware of that in the implementation, the conditions, expectations and psychologies of people have to be considered.

1.2. Different politics and rhetoric of multiculturalism in Europe

As our concern is to find out the reasons that may affect terrorists, it is important to understand their environment. International migration from the South to the North poses an immense challenge for the western European states. Almost everywhere immigration policies are intensely debated. Yet the policies adopted in response to this population movement show striking differences at both national and local levels. A comparison between some European states might thus be useful, especially because the differences between them have persisted even lately, despite they have had oriented their policies of immigration according to the same general principles as a result of increasing influence of the European Union. 

Social interactions are one of the major factors that are shaping our concept of ‘I’. It is not that important how we view ourselves, but how the others perceive us.
 At the same time the social nature of self is constituted by society.
 I am deeply convinced that self is not autonomous; for example the decisions of young people to become suicide bombers are not spontaneous occasions. People, despite some claims concerning individuality and decentralization of lifestyle, tend to interact in groups and ideas of the others matter to them. Consequently, self is assumed to be a product of social interaction and in that people come to know who they are through their interactions with others.
 

After a look at the different types of roles provided by society to a foreigner that is almost incongruent with their expectations, it would be easier to understand why these young people have undertaken such acts. Generally it is known that people incite the violence frequently when they face psychological distress. If the self cognition become incongruent with cognition of the society (in that case their homelands) psychological distress occurs. People with psychological distress are unpredictable and they can commit any kind of crime. 

1.2.1. In Scandinavia: There are two main types of extreme right movements in Scandinavia; first the anti-immigration groups with a radical nationalist or ethnocentric outlook, second, neo-Nazi groups with an explicit racist ideology.
 Historical analogies and traditions play an important role for both, at the same time they link themselves to two extremely different and even opposed historical and ideological traditions. On the one hand, there was the anti-German resistance movement of the Second World War and on the other hand, the neo-Nazi traditions and discourse of anti-Semitism and National Socialism.
 The anti-immigration movement claims to be the new resistance movement that fights against Muslim invasion and the national traitors who support immigration policy.
 The memories about Nazis do not represent nostalgia for the people in Scandinavia. During the Second World War, both Denmark and Norway were under Nazi-German occupation. In both Norway and Denmark people fought actively against Nazis, and called themselves as anti-German resistance movement. It is possible to ignore the importance of neo-Nazi groups  there, because that factor changes little the human attitudes and it is mostly seen among juveniles with aggressive psychology so, it is a question of nothing more than juvenile criminal acts, and small minority groups. To including such provocateurs to our analysis will not indicate any influence on suicide bombers. 


As mentioned before, the neo-Nazi groups do not have potential of being supported by vast majority of population. But, that is not the case with so-called resistance movements against the foreigners. Often they have potential and ability to mobilize the majorities. There they use values like patriotism and nationalism in a populistic way. They are also skilful to use the actions of terrorists and suicide bombers as an excuse for reactions. Just remember the assassination of Pim Fortuyn. It is really confusing that people were against his ideas and after his assassination by one Muslim guy his ideas received a wide support.

There is also no need to wait for incitement of violence. Scandinavia is one of the places, where political refugees seek for asylum. Generally, people like Kurds who managed to escape from Iraq during Saddam’s rule and people who migrated there from the ex-Soviet states, were mostly incompatible regarding the social expectations in Scandinavian states. Their expectations of life or their economic satisfaction levels were different too. They accepted social service jobs, works that does not require for comprehensive skills, and to work for lower salaries than Scandinavians. Consequently, Scandinavian and other European state’s people lost their compatibility for such jobs. Such circumstances may provoke negative attitudes among the indigenous people. 

The nationalist anti-immigrant activist, like the Nazi Germany used before in case of Jews, where the Zionist movement was a part of Jewish conspiracy to annihilate white race and gain world domination, claim that there is a Muslim conspiracy to conquer Europe and subjugate it under the rule of Islam. It is very a paradoxical claim, because, certain religious traditions represented in Christianity as well as in Islam, have been used in spreading anti-Jewish ideas to the more general public. It is obvious that the extreme groups have changed their targets and have taken aim at the Islam. But the question is how precise and consistent is the resemblance? The use of religion to legitimize the violence is a widely spread phenomena. I hope that in the future such dangerous claims will fail like once in Romania. During the interwar period, the Romanian leader of fascist movement, Corneliu Zelia tried to legitimize the use of violence with the reference to the Bible. The point of reference was the event when Jesus forced the merchants to leave the Temple. Fortunately reference was not supported by the real followers of the religion, despite of prevalence of Fascism in the government.
 Nowadays, many leaders refer at the historical battles between the Muslims and Christians, and talk about the Crusades. Sad enough that the people with such rhetoric are educated people. It is dangerous, when people create discourses regarding the antagonism of religions in the history. When you present your discourse convincibly, you create the ‘truth’ for the audience. The ‘truth’ can be seen in the legitimacy of terrorism for the terrorist. When religious faith overtakes rationality it feeds murderous intolerance. The pure indoctrination of religion isolates people from each other and makes them to think that they are different. Consequently, the better human race becomes an issue. The distinction between people isolated both in secular and religious ideologies increases.      

The leaders of national resistance movements in Scandinavia also could not escape using the rhetoric from magazine, which is famous with its anti-Islamic faction, for instance Vanguard magazine is one of the several. Vanguard attacks Islam as the third enemy of the white race apart from communism and capitalism.
 They hold that the waves of Muslim immigrants and asylum seekers are parts of coordinated plan to conquer Europe for Islam. The Muslim newcomers are therefore there to establish bridgeheads in preparation for the final jihad.
 Whatever such claims are it is obvious that, theories of Islamic conspiracies are so far not nearly as elaborated, sophisticated and pervasive as the corresponding Jewish conspiracy. It can be seen that it is not blurred from the public need, and it was just copied from Nazi theories. It can be easily said that this rhetoric is far from rational. 


Unfortunately, Islamic conspiracy theories may appear more credible to larger segments of the public. It is a fact that even among political elites Islam is more and more replacing communism as the perceived main threat to Western civilization. One expression of this trend was Samuel Huntington’s controversial but highly influential article “The Clash of Civilizations”. Islam in particular has been expressed in several statements by the former General Secretary of NATO, Willy Claes as a main opponent of West.
 The post Cold War circumstances make the Islamic conspiracy theories to become more elaborated and appealing.  “The Clash of Civilizations” theory, with its emphasis on cultural conflicts, fits well with the forms of nationalism promoted by such extreme right politicians as Jean-Marie Le Pen and his Front National in France, the New Right in England and the Scandinavian anti-immigration movement activists. The conception of a ‘Muslim invasion’ is widely held and promoted. These movements focus on cultural rather than racial purity. Thus they insist that cultural assimilation is inconceivable, and that mixing within a society will inevitably cause severe conflicts.
 


That all mentioned above may indeed have an affect on the Muslim youth in Scandinavia. It is not surprising that some university students and scholars get involved in such Islamic radical movements as a reaction. As I indicated above the anti-Islamic rhetoric comes both from politicians and the academicians. Yet, it gives some hope that people living there showed the biggest altruism by smuggling Jews from the oppression of Nazi occupiers. Hopefully they will do the same with Muslims by not excluding them and assisting them in orientation and regard them as equal citizens or friend guests. 

1.2.2. In France: Since France has gone through couple civil wars and Napoleonic wars. During the industrialization process, the demand for labor could not be met by the internal supply. This situation has favored continual immigration to France, both on temporary and permanent bases.
 French society has tried to integrate migrants in one way. The way conceivable in a country as a great homogenous nation and is deeply identified with a strong centralized state. France is state, in which no national minorities or local ethnic groups are considered as the mediators between institutions and the government. Integration in France, calls for assimilation to French culture shaped by the ideology of the Republic. In this project, immigrants are restricted from using their ethnic and cultural identities as strategic resources. Consequently the main objective there is to become a good Frenchman.
 The process rests upon assimilation in the fields of language, culture and if possible mentality and character itself. In return, the French state grants to the immigrants the same rights by native citizens. Thus, beginning of assimilation is rewarded and further social integration is encouraged. But in practice only a small percentage of assimilation of migrants has been achieved. 


Before the system was working better, because most of the immigrants were either French born outside of France or people from colonies that were already affected culturally and spoke French as native. But the labor coming from outside was also coming both geographically and culturally from more remote regions. For instance, there were migrants from the Maghreb countries, who speak Arabic and observe Islam, and also Turks and the Southeast Asians. Thus, the assimilation project has collapsed in the face of greater cultural distance of these immigrants, their obvious ethnic distinctiveness, their significant numbers and their organization in family groups and ethnic communities that claim their own cultural identity and promote the preservation of links with their countries of origin
. Thus, naturally as they have failed to be good Frenchmen, there in France they can be considered as Diasporas, because they have started to behave in that way.


At the same time the assimilation project has begun to appear less legitimate, as the old idea of France’s civilizing mission fades away and the value of respect for cultural differences increases. Furthermore, if we refer at the idea that renouncing one’s own culture identity, the preservation of which is more and more regarded as inalienable personal human right, the legitimacy of the ethnocentric assimilation policy is unfavorable anymore. Against this trend in France, the growing Arab and Muslim presence, which is the most sizeable element in immigration and perceived as the hardest to assimilate, has generated a real invasion syndrome,
 which feeds xenophobic sentiments and reactions. Nevertheless, the evident inadequacies and contradictions of the traditional model of integration have generated an important debate regarding the possibility of introducing a new intercultural approach to social life and particularly in education. It is very much revolutionary to France and leaves a hope for the future.   


Some claims of Muslims in France and through other European states regarding the headscarves use in public work and educational places, worried most of the spheres of governance. That politics pursued on a legal way as prerequisite of the democracy. It was perceived as threat to secular values of European states. For instance, France still resists on its stance of being aggressively secular, seeing public displays of faith a challenge to French ideology. In fact, President Jacques Chirac passed a bill in 2004, banning Muslim headscarves and other religious symbols from schools.
 We have evidenced that not all the claims were required in peace. Since the 1981 social and economic conditions in the suburbs have only deteriorated, despite the often generous funding of urban development projects. It is not sufficient to prevent the social and economic marginality. Most of the immigrants were living and still live in the banlieues since 1960, and these urban settings have become the places where tension and violence prevail as modes of collective expression. 
  Thus, such disparity of the immigrants led them to the use of violence. But the astonishing thing about the recent riots was the surprise of the media, in France and other places, at this outbreak of violence. For indeed, violence in the suburbs is nothing new. In the 1980s, the suburbs of Paris and Lyon were similarly set aflame.
 And in November of 2004, the violence of the suburbs broke out in the very heart of Paris when two rival gangs clashed on the Champs Elysées. This phenomen is not new and while the isolation of immigrants will persist it is not going to be the old one too. 

1.2.3. In the United Kingdom: The British policy regarding the others is different from the French one. Even though, they have the common feature based on a strong ethnocentrism, these two approaches are quite different if not opposing. In France as we have seen, it manifests itself in a universalistic way, with the claim that all immigrants, regardless of their race and culture, can and must become good Frenchmen. But in the UK, there is no expectation that immigrants should become good Englishmen, Scotsmen and Welshmen, although they are expected to be loyal and law-abiding British subjects.
 The differences of immigrants are therefore taken for granted and the main concern is to make sure that immigrants cause as little damage as possible to British way of life. Since it is implicitly assumed that control must remain in the hands of native Brits, who democratically term themselves not as whites or Anglo-Saxons but the majority.
 This can be seen in part as a counterpoint to and in part as an extension of the old colonial policy. UK generally allowed the colonized people to preserve their own traditions and social and political organizations if they wanted, thus they recognized the authority of its representatives. It is obvious, that this approach completely contradicts the French style. 

In the UK, immigration from distant regions started soon after the WWII, typically from countries of the New Commonwealth, the former colonies in Asia, Africa and the West Indies, whose natives could, until the Commonwealth Immigration Control Act entered into force in 1962, freely enter the UK as British subjects.
 The racially, ethnically and culturally distinct groups soon formed their own communities, whereas in France until 1981 any kind of associations between immigrants was forbidden. Thus, in domestic affairs of UK ethnic communities are very important reference points for the authorities. The immigrants who have been domiciled in UK have been granted full citizenship rights, including the right for vote and stand for parliament, as well as in local elections. Since immigrants are often concentrated in certain electoral districts this affords them a considerable political influence.
 

The most important ethnic push in the British community has been for a shift toward a true multiculturalism, which requires the abandonment of cultural hegemony by the native Brits.
 In particular, the second generation of immigrants has harshly criticized the system that recognizes communities but confines their members to a subordinate position, unduly emphasizing their ethnic and racial difference. Thus we can define this situation as a segregated form of inequality and argue that the UK has to review its understanding of multiculturalism.
 UK’s antidiscrimination policy was based on color and it was inspired from the US.
 And only after December of 2003 the discrimination of Muslims was lawfully restricted.
 It is worth of mentioning that UK has taken special legislative and administrative measures aiming to prevent the social and economic discrimination, in order to promote equal opportunities for racial and ethnic groups. At the same time immigrants are expected to master the English language fully and to participate on an equal footing in most national civic and political institutions, rather than in culturally defined groups. 

1.2.4 In Germany: In contrast to countries mentioned above, the German project is very different. Indeed, among the European countries Germany has the highest absolute number of immigrants and the highest absolute and relative number of immigrants both from outside and inside of EU.  Nevertheless, the salient feature of Germany is that it never perceived itself as an immigrant host country. In Germany immigrants were always considered and wanted to remain as a foreigners.
 Immigration to Germany after the WWII was mainly based on the recruitment of labor to meet the needs of post war reconstruction and then of the economic expansion of so called German economic miracle. However, immigrants have always been considered as guest workers whose residence was on a temporary basis. 

After 1973, when Germany’s labor markets reached the saturation point, it has closed its borders for further labor migration. This measure indirectly favored the settlement of the workers already in the country.
 The workers, with their families who later joined them have eventually generated the immigrant population there. In fact, immigrants always will remain as foreigners and their economic contribution may be appreciated, but their permanent settlement is not encouraged. They are allowed to live in the country for a long period, even for generations, but this does not entail any change in their status. Thus, even for immigrants’ children born in Germany to obtain naturalization is very difficult. Furthermore, Germany expects them to be ready to leave the country at any time, not only out of their free choice, but also as a consequence of an economic or political crisis or even a government decision. Social policies do not aim at assimilating immigrants, but rather encourages them to safeguard their language and culture.
 This notion is not only in the minds of scholars, politicians or extreme nationalists, but it is also constituted in public opinion. Only one group of immigrants is welcomed, (if they even can be categorized as immigrants namely), the Germans who have been living in eastern European countries or elsewhere. These German descendants have always been regarded by the Fundamental Law of the Germany as potential citizens in their own right
. In fact, all the existing norms encourage only a temporary presence of immigrants and prevent their rooting in German soil. Fortunately, the nationalism of Germans is not as harsh as it was during the Hitler times. It was not embraced with such enthusiasm. 

Social and cultural activities both for workers and their children tend to favor the preservation of links with their country of origin. It is important to note that as the majority of immigrants located in Germany are the Turkish workers that are Muslims. There are also people from eastern European states that recently joined the German society and the majority is Christians. Both although are seen as foreigners there may be a distinction regarding the more and less welcomed. The integration of Polish people faced big troubles in Germany. In general, the situation of immigrants in Germany has manifestly worsened. Forty years of policy based on denial of the migratory character of the country has generated a piling up of so many problems that any optimism about a positive solution seems quite unrealistic. The government of Germany does not completely marginalize its immigrants, and the present integration policy aims at improving the living conditions of foreigners.
 

Although Germany day by day makes the laws harder for the migration, the number of immigrants is rising. The refugees of wars from former Yugoslavia and other places also increased the number. People moving to Germany found different ways to pass the restrictions. The inflow of foreigners who came as a workers, refugees or for other purposes did not stop, which forced the German government to take more restrictive measures. Thus, it is not surprising that xenophobia and racism have become a very serious problem in Germany. The immigrants easily face prejudices and discords from the indigenous population. Recently, the cruel racist attacks have increased in Germany. For instance, there have been assassinations of Turkish immigrants. Generally there is no issue of inclusion of foreigners into the German future. But the new events have forced the government to elaborate new policies. The offsprings of guest workers, who were born in Germany, have their claims of equality made the expectations of government (not including into German citizenry and expecting immigrants to leave when it is requested) mostly impossible. They have started to perceive Germany as their homeland instead of hostland. The European citizenship on its turn forces the review of the notions like that of “Germany only to Germans”. The free movement among the European states and the right of settlement are the factors that will force the Germany to reconsider its policy. 

1.3. Attitudes of alienation and it is consequences
Above we have taken some examples how the European states see foreigners. After the concept of the European citizenship occurred with in EU, some criteria and the policies were established accordingly, and policies towards immigrants shifted too. Nowadays, European countries have almost established the common policy regarding the citizenship of Europe. Yet, there are still differences in local regulations regarding the immigrants. As such a notion like European citizenship is processed, the same time some sort of associational communities have occurred within different groups of Muslims. For instance, there is the Islamic association encompassing Turkish, African and French Muslims in France, which is almost paradoxical.
 The association of Arabs and Turks is really controversial, considering their near history. For example Turks colonized by the Arabs during the Ottoman Empire. The exclusion of Turks in Germany brought different types of associations to exist, varying from extreme religious to extremely secular ones.
 The religious identity illusion is a prevailing one. As a result, associational activities have expanded across national borders. And despite the different views of the world, the associations have come over time to link the local immigrant associations to federated single interest associations. For instance, The ‘Diyanet Isleri’ organization sponsored by government of Turkey, established in Germany in 1985 and the ‘Milli Görüs’, an informal network in Europe established in early 1970s by young intellectuals, share a common aim, which is to provide religious services to Turkish immigrants in Germany. 

 The factor which defines the group identity varies according to the age. Generally it is believed that the religious identity is a salient feature of older people. But it is seen among the young people, too, just remember the age of suicide bombers; usually they are 18-22 years old.
 The suicide bombers are members of the most radical Islamist groups. 

It is important to note that associations are not a threat. Formal associations in all Europe are by no means restricted to one specific activity. Associations bring together a wide range of activities, including card games for men, tea parties and language courses for children and women, soccer for youth etc. These activities are also initiated by participants, rather than the leaders of organizations and organizations itself. In all states of Europe the leaders of such associations were treated suspiciously, because of their origins. Before, individuals have distanced attitudes towards associational life. It is clear, that after decades of applied community coercion has been created. Particularly that is because of the political attitudes of hostland governments. For instance, after the German borders were closed in 1973, the immigration continued through family unification. During this stage the ethnic associations increased in number and diversified ideologically. As they were excluded politically and socially there were no other options to remain as Turks and Muslims. What is seen at the moment is that the associations are becoming transnational or trans-ethnical organizations. In France, the religious associations managed to bring together Arabs, Turks and natives who have converted to Islam. 


In France such associations were not prevailing in the domestic policy and they were not encouraged and welcomed in contrast with other European immigrant states. The increase in number became threatening and brought the state into ethnic mini-conflicts occasionally, particularly among the youth. In France the policy applied was always targeting at the inclusion of foreigners into society, on the expense of the own identities of immigrants. If you accept the French lifestyle and values, you were always welcomed. But in UK, Germany, Benelux states and Scandinavia the cultural differences were welcomed. But neither of these approaches could achieve in the targeted integration. Germany is out of that issue because it never pursued integration. The communities failed in integration through assimilation or segregation. Generally the intellectuals were accused, because they have their political views and goals which contradicted to hostlands’ policy.
 The students, in contrast to their parents or ancestor immigrants, are much more actively participating in political debates and becoming the main mediators of the interests. 

To turn to the main issue of this thesis, it is important to understand why the hostlands have been targeted by terrorists. It is like a betrayal of the country that has provided economical opportunities and freedom as well. The economical opportunities and the freedom are the biggest alleged pulls of immigration. We mentioned before, the inclusion and exclusion policies might provoke the hate of the immigrants. If we will look at Germany, the laws are much harsher and from the beginning you were not given any hope to become equal, whereas in UK, France and other countries there is a way and opportunity to the integration at least. Nevertheless, Germany has no such problems like UK and France regarding suicide bombings. This is a problem, because logically Germany should be a target of such atrocities. Nevertheless, although in Germany there were some predictions about the coming bombings, but it never happened. For instance, Guenther Beckstein, interior minister in the German state of Bavaria, said in an interview with the online Netzeitung newspaper that he was worried about small cells of "fanatics" who could prepare attacks without detection. "In Germany we have between 3,000 and 5,000 of these Islamists who are prepared to use violence and do not shrink from suicide attacks," Beckstein was quoted saying. He said that they included individuals who are ready to fight in Iraq and Chechnya, too.
 


Whatever the predictions are, lets look at the facts. The problems in Germany never originated from immigrants. Furthermore, the majority of immigrants are Turks, and they never incited such atrocities over there, just the opposite; they were targeted and killed. The recent mass burnings, where the majority victims were children, is a good evidence. Politicians both in Turkey and Germany are hoping that they are not continuing and are emphasizing the development of inter-group good relations in the future.  It is predicted that Germany will become a target for suicide bombers. Yet, it did not happen, as in UK and Spain. It is also good to note that the claims of terrorist were far from being built on pure religious views. For instance in France the suicide bombings generally were incited my Algerians and other North Africans, who used to live in the French colonies of France. It can be interpreted as a revenge of people who were tortured before, and its legitimization was heavily based on nationalist rhetoric. Even the 7/7 bombings in London did not have such a nationalistic inclination, but mostly it is depicted as revenge for the atrocities towards Muslim fellows. Yet, it was incited by people whose ancestors used to live in the colonies of UK. For example, Muhammed Sidiqh is an offspring of parents who lived under the imperial rule. 

The connection that I am trying to build is connected to the historical heritage, supplemented by hater and the current policies that worsening the integration of migrants. Maybe all the above mentioned factors are encouraging the youth, who are committing the suicides. Maybe, the social exclusion, their negative stereotypic otherness, and rising racist discrimination towards them, makes them to think that they are still treated in the same way like during the colonialism. Despite having much radical legislation towards immigrants Germany never faced such things. There is no legitimation to terrorism whatever the reasons are. Germany also had few colonies before the World War I. The historical heritage of colonized people provides a discourse built on dehumanization of the French or Brits, and the current environment provokes them to incite terrorist actions. This is not the only determinant of terrorisms, but it is one of the crucial ones. Marc Sageman, a senior fellow at the Philadelphia based Foreign Policy Research Institute, suggests that there are four stages to become a terrorist: The initial trigger is a sense of moral outrage, usually over some incident of Muslim suffering in Iraq, Palestine, Chechnya or elsewhere. The second, is as the outcome of the first, convinces people to believe in ongoing war between Christianity and Islam. The third one is the policies of inclusion and exclusion in both socio-economic and political levels towards their migrants that I have explained in this chapter. And finally individuals that fall into confusion can easily be influenced by terrorist organizations, which becomes as a surrogate family for them. There they are nurtured as martyrs.
 

During the interwar period, in Germany the Jews were so much dehumanized that it was relatively easy for German people to kill them. The same tactics is used by the terrorist organizations at the moment. European governments should be careful in their policies, since they now have to deal with citizens with different cultures and traditions. Generally, they are Muslim immigrants and their descendants. They are more likely poor, live in overcrowded conditions in ghettos, are unemployed and have a low level of education. Most of them are experiencing at sometimes racist attitudes and remarks. For instance “Paki” is a disdainful term and these experiences tend to grow in severity and significance with constant rehearsal in the mind, as it seeks an external explanation for its woes.
 The French-Iranian researcher Farhad Khosrokhavar, who interviewed 15 French Muslim prisoners convicted of planning terrorist acts, tells how some of his interviewees were converted to terrorist by a single insulting remark. For example, one of their sisters was called a “dirty Arab” when she explained how she couldn’t leave home on her own as other girls.
 

As if the situation described above had been serious enough, it has been further complicated by media. Earlier there were trends like depicting the pictures regarding the bigotry of Islam and the teachings of violence among the terrorist organizations. Yet, both the target and scale have been changed recently. For instance, Danish newspaper Jyllands-Posten published in September 2005, 12 caricatures including a picture of Muhammad wearing a headdress shaped like a bomb. Another picture showed him saying that paradise was running short of virgins for suicide bombers. These caused protests all over the world among Muslims. It also provoked diplomatic sanctions and threats from Islamic militants across the Muslim world. It was a needless provocation. Others may claim that there is a freedom of speech, but it does not mean that you can say or publish whatever you want and hurt the religions of others. Freedom of speech must be used on a responsible way. The Danish newspaper apologized in the end for those caricatures. The newspapers across Europe reprinted caricatures of the Prophet Muhammad to show support to the Danish paper. Seven publications in France, Germany, the Netherlands, Italy and Spain published some of the drawings and the defenders of freedom of speech said that the reaction in the Arab world shows a lack of understanding of press freedom as an essential accomplishment of democracy. 

The leaders of religious associations in Europe immediately indicated the situation as a real provocation towards the millions of Muslims living in Europe. They were right indeed. The mainstream media tackled this story like propaganda aimed at deepening the divide between “Us and Them.” Media was not satisfied by abusing Islam, yet. It also continued to depict the pictures of angry Muslim protests towards the symbols of the states condemned and reported the boycotts of Muslims towards their products. People were scared in some states because of those pictures and the new image of Islam. 

This has accelerated the alienation of Muslim immigrants. A good example is Kamran, who was born and raised in Denmark and works in business there. He claims that he no longer feels to have a future there. Kamran says: “When the same thing happens again it's tiring and we are in despair, I am hurt, as I was the first time. I will never feel to be one hundred percent accepted here in the Danish society. Before my clothing was not correct, the food I ate was not good enough, the way I expressed myself was not good enough - now my Prophet is not good enough. The next step would be I am not good enough.”
 He continues by saying that fortunately most of the people believe that the problem is not at all Danish society but the media. The Danish and other press should have learned from their previous mistakes and the only thing the Muslims are asking for is respect, nothing else.
 

Both within the Muslims and outside, majority can not understand why the media keeps focusing on the idea that Muslims are trying to take their freedom of speech away from them. Here we can clearly blame media, because if we review all interviews on the BBC webpage, there are still some positive dialogues with ordinary Danish people. But the feeling of hurt over the cartoons is slowly transforming into anger among Muslims. It gets worse and worse, because the daily discourse about immigrants and the portrayals of Muslims specifically, are getting dominant worldwide. Radical Islamist parties on their turn have been quick to channel this sense of alienation. Muslims in Europe have been talking about discrimination and the need for more respect. But the more they feel nobody is listening to their anger the more susceptible they are to the message of radical political Islam. 

This chapter started with the review of persisting treatment of immigrants in their hostlands, their actions towards that treatment and the role of media in that interaction process. Later in the next chapter I will review the pulling factors that encourage suicide terrorism. How those factors above trigger it? The matter is not just to find out how one tries to alienate or integrate the other. It is generally known that human beings are rational and motivated by the interest. But the important point is to find out how rational they are in their alleged rational choices. 

2. Immigrants, Diasporas and Transnationalism
In this chapter, I will explore such concepts like immigrants, diaspora and transnationalism. All these concepts will be observed in a scope, particularly regarding the Muslims. First they have migrated there and as a consequence of their alleged resistance to the assimilation they have became as a Diaspora. These people in general are mentioned as the most resisting community to the assimilation and their transnational binds make them nearly impossible to be integrated with their hostlands’ society, especially the European ones. Many people consider the phenomenon of transnationalism as the opposite of integration. The extreme right wing politicians, commentators in media, and some scholars maintain that immigrants, who foster transnational ties with the country of origin and transnational ideological movements like Islam, are disloyal to the national community of the country of settlement. They are assumed to oppose assimilation and to live in a ‘parallel society’, a term often used in the German context.
 

What is the reason of that wrath expressed by Muslims towards their hostlands’ governments? And how it becomes that Muslim suicide bomber with different nationality, rather than Iraqi and Afghani, tend to think, that it is their responsibility to take alleged revenge for them? As being a Diaspora member his/her attitudes should be concerning his/her own nationality. Through studying Diaspora, I will try to find out how known kinship connections have changed. First of all, it is important to define the alleged interests of the Diaspora. Generally, the Diaspora always seeks for its interests in their homeland even when they are located outside. 

2.1. Immigration
Today, in the early 21st century, goods, information, services, financial capital and human beings are flowing across national borders at an ever-accelerating rate. Of these flows, however, it is population mobility that remains the most regulated, complex and controversial.
 The cross-border movement of populations is not a phenomenon unique to the contemporary world. Indeed, it may be said with some justification that human history is the history of migration.
 However, what makes the contemporary international migration context different from the previous periods is how the scope and extent of these movements are changed. It is fundamentally blurring the boundaries of identity in both sending and receiving countries, as well as transforming migrant profiles, with a wide range of spatial consequences.
 

Traditional international migration is considered to be a combination of ‘‘push’’ factors from countries of origin, including economic desperation, political or religious persecution, and/or population pressure and ‘‘pull’’ factors from destination countries, including economic opportunities and/or political or religious freedom.
 In such cases, sending countries tend to be less developed, while the receiving countries tend to be more developed. The economic situations and wage differences between these two types of countries serve as key attractions for the large and constant flow of immigrants to their destinations.

Historically, immigrants have tended to be seen as able bodied, poorly educated and low skilled laborers migrating from less developed countries in hope of making a better living in destination countries, while sending money back to family in their home countries.
 While these stereotypical views of immigrants are still widely held, the stereotype contradicts the reality of diversity among contemporary immigrant populations. Given the economic disparities in the world today, large numbers of unskilled labor migrants still cross national borders legally and illegally in search of better life for themselves and their families. However, today’s immigrants are far from being homogeneous, rather than present a wide spectrum of socio-economic characteristics, ranging from millionaire capitalists, highly-skilled middle class professionals, to impoverished laborers or refugees.
 

There have been two key changes in the contemporary policies and the scholarship on international immigration, first from assimilation to integration and second assimilation versus transnational connections.
 Traditionally, immigration was assumed to be a unidirectional process where, upon arriving in destination countries immigrants were supposed to move upward socio-economically and move out of their neighborhoods while assimilating into mainstream society.
 Gradually they would think and act like native-born, and eventually lose the distinctive languages, cultures and identities they carried with them from countries of origin. But this is possible through the process which may continue upon the second or third generations of immigrants.
 The success or failure of immigration policies and their outcomes are constantly measured and judged by variety of assimilation indicators.
 Assimilation as policy and the study remains a powerful a paradigm. As indicated in the first chapter, the immigrant’s achievements are far from their predictions and the new discourses occurred are far from aiming at the integration. The influence of the terrorist attack on the WTC buildings in 2001, the recent suicide bombings in London and Madrid, had the backlash against Muslim migrants both in the U.S. and in Europe, which has changed the identification of many Muslim migrants and their descendants. Also there are still unsolved socio-economic problems of immigrants. The ghettos are still remaining and high unemployment level is still one of the indications of socio-economical exclusion. 

Immigrants in some states are no longer targeted to the assimilation. Traditional immigrant receiving countries, like Australia and Canada, have officially adopted ‘‘Multiculturalism’’ as a national policy, to allow for the preservation of immigrant, minority and indigenous cultures. In contrast to European ones in these countries assimilation policies are not pursued. The existence of the native cultures is encouraged and such diversity perceived as a cultural richness. Nevertheless, the recent discourses in the Western media and political spheres show that multiculturalism gets opposed and such inclination is spread among extreme rightist and populist fringes. The recent events including protests, riots and suicide bombings just increase the support of such fringes among the population.   

The migrations of unskilled immigrants are not welcomed and the new regulations make it hard to get over there in most of the western European countries. Immigrants are still managing to get there either legally or illegally. This became possible through the emergence of new immigrant receiving states like Greece and Italy. Today in Italy it is assumed that illegal immigrants’ number is high than that the legal ones. And these illegal immigrants turned to legal ones via amnesty assessments in domestic policies as the recently observed in Italy. Inside of European community these people can move easily, notwithstanding the tough regulations of western European countries, which are assumed to be the traditional immigrant receivers. Thus, European countries can not prevent the flow of unwanted immigrants. They are still receiving immigrants but the profiles of those immigrants vary due to the needs. The new immigrants needed in Europe have to be skilled and with high education level. The new type of immigration has occurred: There are the people who are called as refugees and asylum seekers whose number has increased tremendously after the Cold War. 

The economists agree that the illegal immigrants influence positively in the growth of national economies. The illegal immigrants also reduce the costs of production. They accept to work for a lower wages, and in capitalist markets the demand for them blurs from the material benefits of employees. That factor indirectly encourages the flow of immigrants. Immigrants on their turn are benefiting too. Although their new salary level is still low, it is clearly higher than in their homeland.
 Usually this kind of people are living in ghettos and consequently, as they are living isolated, it is hard to integrate them with hostlands’ society. The stereotype unfortunately affects those who are considered as the second and third generation immigrants. Nevertheless, the immigrants’ offsprings, who we call as second and third generation immigrants, do not have obvious differences in their lifestyle with their native European counterparts. Immigration is not as bad as some politicians claim in, and even in economic terms both sides benefiting. Yet, it evokes social dissonances. 

The immigration factor was given here to show that immigrants did not come there solely on their own decision. The need for them was acquired and thus, instead of alienating them, and programs regarding their integrations should be enhanced.      

2.2. Diaspora
Why Diasporas are likely to continue to focus on their erstwhile homeland? That has been the classical question of Diaspora research programs. Generally it is assumed that for immigrants it is increasingly hard to settle in host countries. The new racist nationalism which is gathering force in contemporary Europe is centrally concerned with notions of defending home, jobs, territory and culture against the other, including immigrants, asylum seekers, and ethnic minorities. Due to the increased production of cultural and political boundaries in countries of the Western World, contemporary Diasporas have found full incorporation in the hostlands, especially among the Western ones and their resettle neither possible nor desirable over there. Thus, new Diasporas do not want to invest everything in an increasingly risky future in a single country, but maintain close relationship with their ancestral homelands.
 In addition, both multicultural policies and xenophobia in the Western countries enable and force newcomers to continue to define themselves in terms of their ethnic or national origin. 

We define the Diaspora as people with a common origin, who reside, more or less on a permanent basis, outside the borders of their ethnic or religious homeland, whether that homeland is real or symbolic, independent or under foreign control. Diaspora members identify themselves, or are identified by others inside and outside their homeland as part of the homelands’ national community, and as such they are often called upon to participate, or are entangled, with homeland related affairs.
 It is important to remember that the notion of a homeland and a hostland is theoretically useful but not a precise term that carries connotations of loyalty, belonging, and obligation.
 

In the contemporary world, group identities are no longer territorially bounded. People support, produce or cling to territorially based identities even though they do not actually live in the territory.
 Diaspora can actively be involved in violent conflicts at the other end of the world through electronic means, and influence these conflicts by sending money, arms, and opinions. Recent studies of Diaspora scholars conclude that the recent subsequent wars generally work through Diasporas. After the Cold War era, it is estimated that the risk of renewed conflict is around six times higher in the societies with the largest Diasporas in America than in those without American Diasporas.
 Diasporas who are located in Europe are considered to be at the same level. This effect presumably works through the financial contributions of Diasporas to rebel organizations.
 This is not the only indication but perhaps the strongest one of influence of Diasporas on the international scene. 
 Both media reports and academic studies point at the influence of Diasporas on international behavior in two ways: constructive and destructive.
 

One of the prominent features of Diasporas is the ability to operate as ethnic lobbies in liberal hostlands and as advocates of multicultural foreign policy. They campaign to democratize authoritarian homeland regimes and also play a vital role in assisting homeland economies (this is the constructive behavior of Diaspora). Diasporas operations defined above are not always destructive, as liberals tend to claim, they also might operate in a constructive way. In some hostlands it has worked, but in general not much recently. In sociological liberal discourse we can generalize the constructive behavior of Diasporas as follows: they are increasingly able to promote transnational ties, to act as bridges or as mediators between their home and host societies and to transmit the values of pluralism and democracy as well. Yet, Diasporas’ influence is not always constructive. Diaspora attitudes might be a salient source of violence and instability in their homelands or hostlands. After the Cold War era, with the foreign government support to insurgency declining, Diasporas have become a key factor in sustaining insurgencies. Just as Diasporas can be advocators of peace processes, they can be spoilers as well.

Diasporas often support homeland struggles against neighboring states, or kin-communities' struggles to obtain statehood.
 Their help may be crucial to nation-building and state consolidation in the homelands, making the views of the Diaspora regarding national conflict a weighty factor in the deliberations of homeland leaders. Diasporas may also constitute actors in what Samuel Huntington termed as the "clash of civilizations", and can even broaden the conflict by importing it to hostlands or by dealing in international crime and terrorism.
 The terrorist attacks in London subways, Madrid, New York or assassinations in Netherlands and Denmark and in the other European Union countries at first look might be depicted as a good proof of Huntington’s prediction. But that is not the case, if we will look at the Serbian and Kosovo issue. The Serbs claim that after NATO bombings they incited all the crimes against Albanians as a revenge feedback, although it was conducted with wrath that led to the genocide. If we look at that issue from that point we easily can legitimize other terror acts in the entire world, but it can not be used as an excuse. Through the precise look of terrorist rhetoric, we can see that the origin of their wrath is not that they are culturally different. It is the revenge for certain previous or present actions, rather than their culture and civilization. Even when the terrorists believe that they are carrying out ‘Jihad’, their rhetoric is still nationalistic. But the case of the suicide bombers in 2005 some rhetoric was changed. If before Algerian revenged to French for their historical sins, the London bombers were revenged to the people who are ethnically different. This condition provides one more fact to support Huntington’s prediction, but still it is far from being vital for the conflict.    

It is not the clash of civilizations in Serbia and Bosnia. They are all Slavic people speaking the same language and having the same ethnicity. The only difference is that some of them Muslims or Catholics or Orthodox. Moreover before the collapse of Yugoslavia they were committed to marriages and good friendship. It is important to mention that in Balkans people started to define themselves according to their belief. But their kitchen preferences, language and clothing were still the same. Even though, these attributes are not corresponding, it does not make the people closer. The documentary series, named the ‘Root of evil - the virus of faith’, made by Richard Dawkins, shows us how religious indoctrination of people makes them different. For instance, he shows that when people live isolated in their sectarian worlds, even if they were born and raised in their hostlands, they speak their hostland language with accent. He interviewed the Rabbi of the Jewish community in London. He was born and raised in the UK, he yet, was not able to speak English as native Brits. Richard claims that parents and their isolated social groups prevent the flow of a wider social gene
 among their children. Their environment isolates them from each other; even when they are living in the same region. He observed that the children of the same age behave similarly, and the new identities labeled to them by their parents and societies, make them different later.
 Whatever the roots of segregation among the population, the further associational life increases the difference, even between the second and third generations of immigrants. But instead of living a segregate life, people have to interact with each other as often as possible. That will bring about the new society, where the new common social gene will be forged. I claim that this approach is better than any of assimilation programs. 

Unfortunately, this kind of segregation of youth prepares the floor for action to the transnational terrorist organizations. It is confusing that European people, in general, are not very religious, and for them religion is perceived as a private issue. Religious practices were restricted in the private sphere. Moreover, European states have pursued secularism in politics and avoided to use religious rhetoric. The people, who were not religious, suddenly started to identify themselves with the church and the Christian community. This condition in Europe led to the redefinition of the identities of Muslims. It is very paradoxical that among second and third generation immigrants the attendance of Mosques increased in numbers. Sometimes it was indicated that their number were exceeding the number of first generation of immigrants.
   

After the collapse of the Soviet Union and the end of the Cold war, methods used in the conflicts were also changed. Consequently the role of the Diaspora is changed. There are, however, reasons to believe that the political weight of Diaspora communities has increased importantly throughout the late twentieth century, and that they often play a crucial role in contemporary conflicts. These reasons are: The rise of a new pattern of conflict; the rapid rise of war refugees; the increased speed of communication and mobility; and the increased production of cultural and political boundaries.
 Throughout the late twentieth century a new pattern of conflict has evolved in which identity groups, racial, religious, ethnic, and cultural factors have become central. It is also clear that new conflicts were financed by Diasporas. There appeared a certain amount of scholars who started to criticize and called for a revision of Clausewitzian ideas.
 Their view was that nation state is not at the core of contemporary conflicts.  

As groups are ostensibly external to the state, what interests do Diasporas have in the foreign policies of their homelands? There are several possible motivations for wishing to exert influence on the homeland. But mostly Diaspora motives are focusing outside of the hostland or inside the hostland.
 Diasporas might view the homeland's foreign policy as having an impact on the interests of the people (the entire kin community inside and outside of the homeland). This community's interests may take a number of forms: a definition of identity, feelings of solidarity and kinship, maintenance of memory (for example, Armenians and the genocide memory), or financial considerations (for example, policies regarding repayment of Holocaust debts).
 

Identity does not always determine interests, sometimes identity is the interest. For some Diasporas, the people's identity is not the starting point to be captured in order to influence interests, practices, and policies. Identity is both the starting and the end point. In such cases, the only interest is to assert, through the homeland's foreign policy, a preferred version of kinship and national identity.
 For example, during the early days of the first Palestinian ‘Intifada’ in1987-88, many American Jews preferred to project an identity image commensurate with their perception that “Jews do not break bones”.
 They therefore pressured Israel to adopt a more moderate response to the Palestinian uprising. Similarly, in August 2002, Britain's chief rabbi Jonathan Sacks questioned Israeli activities in the occupied territories that he considered incompatible with Judaism.
 

Diasporas may have a strong stake in the homeland's foreign policy, which affects the homeland's future. Obviously, the interests of the homeland, its existence, its well-being, and its international alliances are ultimately the concern of its government, and Diasporas are mostly reactive in this domain too. Diasporas perceive certain policies as either enhancing or endangering the homeland's security. This is important for diasporas, either in real terms (that is, the homeland as a place they can always return to, should conditions in hostlands become unfriendly, or for less existential reasons), or in terms of their vision of the homeland's mythical standing (that is, as a place that helps them sustain their fading ethnic identity in an assimilating environment).
 

Diasporas may therefore try to alter such policies to address their concerns. This, of course, is a product of its own ideational and associational links with the homeland, and the centrality of these links is the Diaspora’s national and ethnic identity.
 Diasporas might view the homeland's foreign policy as affecting the interests of a specific community. These interests may be almost existential or merely material. They include the viability, security, image and standing, and self-perception of the Diaspora in the hostland. In such cases, Diaspora activists may try to alter the homeland's policy to fit with their own priorities (for example, Jewish-American pressure on Israel to sever its ties with the Apartheid regime in South Africa).
 In the material case, the community may even claim to represent the people's interests, including those kin members who are residing in the homeland. In such a case, the community adopts a foreign policy of its own, going so far as to pressure the homeland not to interfere. 

Diasporas also might view the homeland's foreign policy as affecting the narrow bureaucratic interests of their organizations. Because Diaspora’s organizations are largely focused on homeland related affairs, a homeland policy that undermines the worth of the Diaspora as an asset to the homeland may threaten organizations' raison d'etre.
 Generally, Diasporas are motivated by two types of interests; 'Over-there,' away from the hostland, they may be motivated by the people's or the homeland's interests. 'Over-here,' in the hostland, they may be motivated by communal or by organizational interests. In any case, all of these motives are based on a perception of shared identity, and may lead Diasporas to try and exert influence on the homeland's foreign policies. 


The Jewish Diaspora is one of the most studied one, and most of the theories regarding Diaspora were posited through the observation of Jews living outside of Israel. Of course, there are other Diasporas, but they all have operational processes in common. Muslims in Europe are assumed as most resisting community to assimilation, thus they can be categorized as a Diaspora. In some European states the immigrants are not targeted to assimilation. For instance, in Germany they have never been expected to stay there. Such policy in Germany itself provides the Diaspora with already defined identity, whereby, Diaspora maintains the feelings of solidarity and kinship among the same ethnic groups. Yet, like in France kinship transcends the ethnicity. Previously I indicated that the new type of associational life occurred in France. The Arabs, Turks and native Frenchmen who turned into Islam started to maintain the solidarity. Jews historically were as an excluded nation, and they never had a state till the 14th May of 1948 (only in Biblical times they had once). They already were a minority in most European states. Their solidarity was based on a creation of the Jewish state. Thus, they were the most organized group pursuing the defined goal and the expectation for their assimilation is in vein. Their religious belief and their social gene isolate them from any kind of assimilation. Some may argue that Muslim Diaspora do not resemble the Jewish one. Jewish Diaspora was organized and functioning well before they had the state. The creation of the first Jewish state is the strikingness of the Jewish Diaspora. Their contribution in the creation of the Jewish state is incredibly huge, thus they influence the homeland more than any other Diaspora. 


Maybe Diasporas abroad have differing meanings for their homelands, and their power to influence the homeland’s policy depends on it. But in hostlands they should be perceived the same. They are the ‘others’ for the hostland’s government. And the regulations regarding the Diasporas are equal as it was depicted by law ethics. Generally, Diasporas in hostlands act in the same way, but with different levels of influence. For instance, there is no other Diaspora as influential as the Jewish one in the US or the Armenians in France. The Muslim Diaspora organizations in UK, the Netherlands and Belgium are getting supports from the governments. Consequently, Diaspora organization’s leaders might be interested in that financial support and it is in their interest to mobilize the people with the same identities. 


A material benefit is not the only push factor for the Muslim Diaspora. There is also the push that breeds from the exclusion on both social and governmental levels. For instance, in Germany immigrants are not targets of social integration and this kind of policy brings the segregation among population. Excluded people in Germany have organized their associations, where they can enjoy themselves and discuss the politics of their homeland. Here these people once more have redefined their identities and kinship connections. But in such cases usually homeland will have more influence on its Diaspora rather than Diaspora on it. For instance, Turkey’s impact on Diaspora is higher than Diaspora’s on Turkey.
 People, who have found themselves excluded, create their own communities. Consequently, there is no hope for the assimilation even for the second and third generations. And this kind isolation would lead to the violence within population. In a country like France, even other identities than French are ignored and for Diasporas there is no way to seek the organizational interest, Diasporas’ organizations finding the support in a wide range. I previously indicated that the associations of different ethnic groups in France have started to merge their activities. The new identity based on religion particularly among Muslims has been created. 


Diaspora has allegedly become crucial in nowadays conflicts, whereby, they influence these conflicts by sending money, arms, and opinions. But in France the reverse has happened. This time Diaspora found itself in the riots. Like in Scandinavia and other parts of Western Europe, the attacks on the Muslim values will increase the number of conflicts and moreover it might end with complete isolation of the Muslims, which will mean the failure of assimilation and integration in Europe. Presumably, if trends will go that way, Europe faces a threat to import the conflict into its territory.
 It may lead to the civil war, rather than to a insurgency. Because the Muslim population is very huge in numbers and can not be undermined. 

Here I have tried to explain how migration happens, and then the consequent isolation, positive discrimination or exclusion factor which accelerates the formation of Diaspora organizations. But what is transnationalism and how Diasporas posit their operations in that scope?  When it happens positively, transnationalism is defined as a process by which immigrants forge and sustain multi-stranded social relations that link together their societies of origin and settlement, of course this is marvelous. But what if this transnationalism is used negatively. To understand this I am going to take a look through the definitions of transnationalism and how it affects the Diaspora operations in hostlands. Because we posit Diasporas as a part of the people beyond the scope of the nation-state

2.3. Transnationalism
A transnational discourse and research associated with the phenomenon have become well-established in America and Asia-Pacific. But, particularly if judged by press coverage and public debate, this is perhaps less so in Europe. This may be surprising given the region’s long history of various non-national social and cultural formations, including the classic Diasporas. Recent attempts to refine a social scientific definition and analysis of transnationalism have mostly taken the Americas as their starting point. But there are still big debates that American and European transnationalism contrast each other.
 Different claims are pursued in such debates that vary according geographic, demographic and economic aspects.
 And in European studies of transnationalism, most academicians claim that the understanding of transnationalism, which mostly was elaborated through the American studies, is incompatible to Europe. Nevertheless, I think it is useful to look through these definitions, because we can use them as a premise in our analysis regarding Muslim Diaspora.   

Transnationalism is defined as a process by which immigrants forge and sustain multi-stranded social relations that link together their societies of origin and settlement. Transnationalism generally presupposes the construction of social fields that link together communities in two nation-states
 Most academics working in that field may agree that ‘transnationalism’ broadly refers to multiple ties and interactions linking people or institutions across the borders of nation-states. Transnationalism (as long-distance networks) certainly preceded ‘the nation’. Yet, today these systems of ties, interactions, exchange and mobility function intensively and in real time while being spread throughout the world.
 New technologies, especially involving telecommunications, serve to connect such networks with increasing speed and efficiency. Transnationalism describes a condition in which, despite great distances and notwithstanding the presence of international borders (and all the laws, regulations and national narratives they represent), certain kinds of relationships have been globally intensified and now take place paradoxically in a planet-spanning.
 

Historically, transnational connections, cultures and communities were the ‘normal’ state of affairs. Affiliations and supranational organizations based on religion, ethnic Diasporas and trans-regional trading associations were among the many transnational collectivities that preceded the modern nation. Alongside numerous local and sub-national identities, such collectivities were suppressed, submerged and rendered deviant as against the myth of a single, national people asserted by the ascendant modern nation state.
 In any case, it was the rise of the nation-state that accelerated and massively deepened the processes associated with globalization.
 Moreover, the global formation of an international society of nation-states compelled many ancient Diasporas to seek and to assert a new ‘national’ relationship to their homelands, in many instances marginalizing other ethnic minorities and other sub-groups so that they were driven to seek security by migrating elsewhere.
 Mass migration and mobility stimulated by the technological advances of the last decades, lead to pervasive feelings of nostalgia for the homeland. Such feelings permeate immigrant communities, thereby giving birth to the ‘long distance nationalism’ of ethnic Diasporas, refugees, Gastarbeiters (guest workers in Germany) or illegal immigrants.
 

Many transnational communities have been borne out of the experience of social injustices, global inequalities and chronic insecurities. Migrant encounters with radicalized social exclusion in host countries have further intensified the exposure of people everywhere, but especially in poor countries, to conditions of great economic and social uncertainty. Thus, transnational migration is shaped by the encompassing global capitalist system and it is becoming increasingly a global phenomenon as populations in capital-dependent countries are everywhere forced to migrate to centers of capital in order to live.

Indeed, membership and participation in such migrant or Diaspora community have long provided strategies of escape from poverty, discrimination and oppression both for individuals and their families.
 Migrant communities have often offered a way of avoiding the worst aspects of poverty and oppression experienced by entire regions, countries or peoples. The transnational communities of the new immigrants represent a process of empowerment for the underprivileged groups. Transnationalism is not only an escape mechanism or a mode of coping with global capitalist transformations adopted by immigrants. It may be equally valuable to other disadvantaged groups of non-migrant origins living permanently within the heartlands of many nations. Consider for example the cases of discriminated and disadvantaged groups, such as women or stateless and tribal peoples, whose demands for land rights, regional and cultural autonomy or independent statehood have been persistently ignored or marginalized.
Such groups have often striven to seek the attention and support of global human rights, environmental or development groups in an attempt to strengthen their national or local demands. At the same time many such underprivileged communities (like the Kurds and Sikhs) are involved in a variety of activities that display a global frame of reference. Such groups simultaneously might demand independent statehood while orchestrating transnational political solidarity as well as cementing cultural ties built around family networks spread across a number of nations.
 Third World governments may take a leading role in cultivating transnational connections. The motive for adopting a strong state presence lies in the desire to exploit the economic benefits, which is foreign exchange earnings from remittances, investment flows into impoverished villages and regions, and the export of home products to satisfy the needs of nationals living abroad.
 Transnationalism transcends both the sending and the receiving state, creating a new social field in which loyalties dominate which go beyond the national.

Under the visible surface of international relations, shaped by the tensions between certain European countries and certain Muslim countries, there are other types of relations across the borders of both groups of countries, which might be called transnational because they are not conducted by States or Governments, but by the people themselves. As any immigrant group, Muslim immigrants in Europe maintain transnational links with their countries of origin which weave relatively invisible but nevertheless very dense webs, with rich and fluid relations, above and beyond borders. These links, in turn, tend to be anchored in immigrant communities with a common national origin in the country of residence, so that relatives, friends, work or business colleagues, fellow supporters of religious or political views, who live in the same district or city, participate in these networks of long-distance relations. Immigrants seek opportunities for economic improvement, social mobility, cultural integration and satisfaction in personal relationships via close ties with their countries of origin and their own ethnic community in their destination countries.

Some of them moved from capital-dependent countries to centers of capital in order to live, some escaped from discrimination and oppression in their country of origin and some are the second or third generation immigrants’ off-springs, who have not been assimilated. Even allegedly assimilation occurs as the outcome of a long term settlement process, either the people who migrated there, or their off-springs who were born and lived all their lives over there, have been assimilated. Generally, it is assumed that the success of assimilation depends on the social, economic, cultural and political structure of the receiving society, and although less so, on the characteristics of the immigrants themselves.
 If Muslim immigrants have not been assimilated, it is due to the cultural incompatibleness of Muslims. Unfortunately, that is the assumption pervasive nowadays among right wing populist politicians and many media in Europe. Furthermore, the transnational binds of Muslims strengthening by each day passed, because of the technological innovations in traveling and communication, which prevents them from expected assimilation, most European politicians perceived this trend as threatening to the European culture. Thus, some paranoic thoughts like Muslim conspiracy in Europe blurred and some of the populist nationalist politicians do not miss any opportunity to frighten the native citizens. 
Consequently, many people in Europe consider the phenomenon of transnationalism as the opposite of assimilation (or integration), both inside and outside the scholarly world. But it is not the social, economic, cultural and political structure alone that deviates from the orthodoxical approach of assimilation. The character of the settlement process has changed fundamentally in the second half of the 20th century, due to changes in the composition of immigrant streams to the Western world. And again advances in technology and communication systems, and in the structure of receiving societies, assimilation is thought to belong to the past. Instead, many new migrants remain much longer in transnational world, which eradicate the difference between here and there, and therefore prevents assimilation. Immigrants do acculturate of course, for example by learning the language of the receiving country and taking part in the education system and labor market, but through sustained regular cross-border activities these migrants create their own imagined communities, which compete with that of the society where they settled.
 


Both Diaspora and its alleged transnational connections make assimilation impossible. If before immigrants assimilation was possible as the outcome of a long term settlement process, but nowadays we see that instead of integration, groups are more leaning to isolation. Exclusion policies, xenophobia, organizational interests on the one hand, and social, economic, cultural and political structure incompatibleness on the other just increases the difference between people. There is a need for a creation of community, at the beginning with meaning that coheres around cultural dimensions like shared lifestyle orientations and practices involving aesthetic, affective bonds and understandings such as sport, celebrity, musical and artistic followings and fanzines. Later to the extend of community based on a political, moral, or ethical perception of local or global injustices and problems; where the search for solutions necessarily engenders and requires transnational collaborative action leading to the construction of a ‘global’ culture based on voluntary action and oriented toward problem-solving.
 

3. The Psychology of the Aggressive and Violent Behavior
On 7th of July in 2005 London suicide bombings took place. One of the alleged British born Muslim man whose name is Mohammad Sidique Khan was shown on Al-Qaeda video released in September 2005, he was heard saying: “Your democratically elected governments continuously perpetuate atrocities against my people all over the world. And your support of them makes you directly responsible, just as I am directly responsible for protecting and avenging my Muslim brothers and sisters. Until we feel security you will be our targets and until you stop the bombing, gassing, imprisonment and torture of my people we will not stop this fight. We are at war and I am a soldier. Now you too will taste the reality of this situation.”

After the review of known Diaspora motivations, those words used by that young man, who had committed his life and engaged in suicide bombing terrorism in London, bring a big confusion in to one’s mind. There are questions, as what makes him to think that this war might be his? What kind of connections he might have with people in Iraq or Afghanistan? Ethnically he is not one of them, and that in anyway it is not his homeland. He was born and raised in UK. He is ethnically Pakistani and his hatred would be understood if he was blaming about the atrocities in Pakistan. Which identity is dominated in him? How did it become about that people in Iraq and Afghanistan are of his concern?

The only visible connection with those people in Iraq and Afghanistan is his religious identity. Even though, the Muslims of the world never had one united entity, except in the beginning of the history of Islam (the only community that ever been, which is called the ‘Ummah’), the only homogenous Muslim community was during the Prophet Muhammad, and it was unique. The biggest heterogeneous community, where almost all Muslim communities lived together, was during the Ottoman Empire. It was territorially integrated and ruled by the Sultan who was also the Caliph (the highest authority in Islamic world). And at those times there were various Muslim groups, such as Shiites and Sunnis, who were autonomous.  What makes him to assume himself as a part of Iraqi and Afghani community? The history he might know, national connections and the life he lived in the hostland does not fit to any connection with that people and which might encourage him to commit such violence. It is clear, that the justification for a suicide claimed by him was politically formulated. He wants the ejection of British troops and other foreign troops (who are called as infidels by the Islamic terrorist organizations) from those lands which blurs from the national struggle for a self-determination and independency. According to him the citizens of those invader governments are guilty, too. Thus, they deserve such kind of a punishment. 

Even though he has never been there, and the self-determination that the people of those lands would gain, in no sense would benefit him. From that stance he is quite irrational and generally speaking he sacrificed himself in vein. There is rationality in his deed, according to Pape, especially if we take to an account the aims of Al-Qaeda.
 These acts were rationally planned.  And it once proves his idea about the target states, where the recent targets of terrorists are the democratic countries, because they are more vulnerable to the civil losses. The motion in democratically ruled states is much freer and the people who became the victims of terrorism can easily coerce their governments to give political concessions through domestic pressure.  But there is still a big ambiguity about his motivations, and his convictions. In what ways he was convinced to commit such an act? What kind of interest he has seen that he changed his life for it?

3.1. The Suicidal Logic

Generally, to achieve major political objectives terrorist organizations incite suicide attacks. There are some incidents where terrorist organizations were just striving for revenge, but not in the majority of the cases. During the last two decades the majority of the terrorist incidents were incited by Islamist extremists. But they are not the only ones who have practiced terrorism. There are Christian which aim at self-determination of a community, like in Ireland. Tamils in Sri Lanka strive for independency and their ideology has Marxist and Leninist elements. The PKK also had the same elements but at the moment, especially after the collapse of the SU there is no clarity about their ideology. But the terrorist incidents especially starting from 9/11 looks much different. The new actors are much different than the previous ones. There is no specific nationality; the terrorist might be British born Pakistani or Hindu, who pursue revenge for Iraqi and Afghani peoples. 

Terrorism has surely existed before the dawn of recorded history.
 However, three interlocking trends have significantly changed the nature and degree of the threat: the globalization of commerce, travel, and information transfer, which puts economic disparities and ideological competition in sharp relief and facilitates cooperative aggression by far-flung but like-minded conspirators; There is also the ascent of religious fundamentalism as an aggrieved competitor with the market-economic, democratic, and secular trends of modernity. Finally, there could be the privatization of weapons of mass destruction, putting the potential of macroterrorist acts into the hands of small groups or even individuals.

3.2. Different Forms of Terrorism
The rise in suicide terrorism has risen sharply, especially after 1990s. Terrorism used in French revolution has changed in its methods. But it still keeps the representation of horror in human minds. Terrorism has long been part of international politics. There are two types of terror; first the state terror, second the terror used by organizations and private persons. The terror implemented by state can be much more destructive than the later one, yet, it will be kept out of this analysis. In general, terrorism has to have two purposes to have continuity, like gaining supporters and coercing opponents. Usually, terrorism seeks both goals to some extent, often aiming at to affect enemy calculations while simultaneously mobilizing support. However, there are tradeoffs between these objectives and terrorists can strike various balances between them. These choices represent different forms of terrorism, the most important of which of which are demonstrative, destructive and suicide terrorism. 

3.2.1. Demonstrative terrorism: is directed mainly at gaining publicity, for any or all of three reasons; to recruit more activists, to gain attention to grievances from soft liners on the other side, and to gain attention from third parties who might exert pressure on the other side. Groups that emphasize ordinary, demonstrative terrorism include for example, the Orange Volunteers in Northern Ireland, National Liberation Army in Columbia and Red Brigades in Italy.
  Hostage taking, airline hijacking and explosions announced in an advance are generally intended to use the possibility of harm to bring issues to the attention of the target audience. In these cases, terrorists often avoid doing serious harm so as not to undermine sympathy for the political cause. Brian Jenkins captures the essence of demonstrative terrorism with his well known remark: “Terrorists want a lot of people watching, not a lot of people dead”.
 

3.2.2. Destructive terrorism: is more aggressive, seeking to coerce opponents as well as mobilize support for the cause. Destructive terrorists seek to inflict real harm on members of the target audience at the risk of losing sympathy for their cause. How the groups exactly strike the balance between harm and sympathy depends on the nature of the political goal. For instance, Palestinian terrorists in 1970s often sought to kill as many Israelis as possible, fully alienating Jewish society but still evoking sympathy from Muslim communities. Other groups that emphasize destructive terrorism include for example, the Irish Republican Army and the Revolutionary Armed Forces of Columbia.
 

3.2.3. Suicide terrorism: is the most aggressive form of terrorism, pursuing coercion even at the expense of losing support among the terrorists’ own community. What distinguishes a suicide terrorist is that the attacker does not expect to survive. In order to complete the mission terrorist often employs a method of attack that requires the attackers’ death. For instance, the suicide terror acts in a method of planting a car bomb, wearing a suicide vest or ramming an airplane into a building. In essence, a suicide terrorist kills others on expense of his own life. In principle, suicide terrorists could be used for demonstrative purposes or could be limited to targeted assassinations.
 In practice, however, suicide terrorists often seek simply to kill the largest possible number of people. Although this maximizes the coercive leverage that can be gained from terrorism, it does so at the greatest cost to the basis of support for the terrorist cause.
 Maximizing the number of enemy killed alienates those in the target audience who might be sympathetic to the terrorists’ cause, while the act of suicide creates a debate and often loss of support among moderate segments of the terrorists’ community. It also can attract the support among radical elements. Thus, while coercion is an element in all terrorism, coercion is the paramount objective of suicide terrorism.

3.3. Strive For Coercion 

How terrorists can coerce target countries?  At its core, suicide terrorism is a strategy of coercion, a means to compel a target government to change its policy. The central logic of this strategy is simple. Suicide terrorism attempts to inflict enough pain on the opposing society to overwhelm their interest in resisting the terrorists’ demands, so to cause either the government to concede or the population to revolt against the government.
  The common feature of all suicide terrorist campaigns is to inflict punishment on the opposing society, either by directly killing civilians or indirectly by killing military personnel. As we shall see, suicide terrorism is rarely a one time event but often occurs in a series of suicide attacks. As such, suicide terrorism generates coercive leverage both from the immediate panic associated with each attack and from the risk of civilian punishment in the future.

Suicide terrorism does not occur in the same circumstances as military coercion used by states. Generally, in all instances of international military coercion, the coercer is the strongest state and the target is the weaker state. That is the rationality of all military interventions. Otherwise the coercer would likely be deterred or simply unable to execute the threatened military operations.
 In suicide terrorism, the coercer is the weaker actor and the target is the stronger. Terrorist groups were strong enough to wage guerilla wars in the target states. It was possible mainly due to the support of other states, like the support of Hezbollah by Iran and Syria. But it was never enough to achieve the goal in means of complete or partial conquest. So the only vacant strategy of coercion is punishment of civilians or military personnel. The evidence of punishment strategy can be easily sorted out through the look of the rhetoric used by their leaders and the suicide bombers before the commitment. 

Suicide terrorists’ willingness to die magnifies the coercive effect of punishment. Suicide attacks are generally more destructive than other terrorist attacks. An attacker who is willing to die is much more likely to accomplish the mission and to cause maximum damage to the target. Suicide attackers can conceal weapons on their own bodies and make last minute adjustments more easily.
 They are also better able to infiltrate heavily guarded targets, because they do not need escape plans or rescue teams. Suicide attackers are also able to use certain especially destructive tactics such as wearing suicide vests and ramming vehicles into targets. Statistics of the periods from 1980 to 2001 showed that each suicide attacker had killed 13 people in average.
 

Suicide attacks are an especially convincing way to signal the likelihood of more pain to come. At the same time suicide terrorist can not be deterred by threat of costly retaliation.
 Moreover, the more suicide terrorists justify their actions on the basis of religious or ideological motives that match the beliefs of a broader national community, the more the status of terrorist martyrs is elevated, and the more plausible it becomes that others will follow in their footsteps. Suicide terrorist organizations commonly cultivate “sacrificial myths” that include elaborate sets of symbols and rituals to mark an individual attackers’ death as a contribution to the nation. Suicide attackers’ families also often receive material rewards both from terrorist organizations and from other supporters.
 

Here, I indicated why the terrorist organizations and the suicide bomber he/she apply such a strategy. It is calculated and has a goal which shows the rationality of the act. But still there are questions. It is not rational from the point of losses. British or any other government, which is targeted by suicide bombers, are not the victims in that war. Still both in Iraq, Afghanistan and other places the civilians are dying. In both cases young innocent children, women or men are sacrificed in that war. This fact urges us to look for other motivations of terrorism and for that psychological studies suggest us to look into the inner world of terrorists, that is, to other perspectives rather than just rational calculations. Yet, actors can be characterized across multiple variables. If most terrorists do not meet rational diagnostic criteria, then others should be regarded as persons with a mental illness or sociopaths. 

3.4. Psychopathological Data Describing Terrorists
Attempts to account for the behavior of terrorists fall into two general categories: top-down approaches that seek the seeds of terrorism in political, social, economic, or even evolutionary circumstances and bottom-up approaches that explore the characteristics of individuals and groups that turn to terrorism.
 These approaches are not mutually exclusive. In fact, approaches such as rational choice theory and relative deprivation/oppression theory combine these points of view, considering interactions between circumstances and actors. In our case my primary focus will be on bottom-up approaches and proximal causes in sub-state terrorism. Those young people, who committed suicides in London, are the recent peers of terrorism. Their claims for revenge are much more differing than the usually perceived and observed terrorist’s. Even their use by terrorist organizations still keeps the same path of rationality, but their participation is still ambiguous. And to bring clarity, I offer to look through various psychological descriptions of the use of violence. 

At one end of the spectrum is the popular opinion that terrorists must be insane or psychopathic. Here a distinction must be made. Modern Western psychiatry identifies adult behavioral disorders according to a multi-axial classification scheme in which Axis I refers to the major clinical illnesses, such as schizophrenia or major depression. And Axis II refers to personality disorders, such as antisocial personality disorder (APD).
 APD is the current term for a pattern of remorseless disregard for the rights of others that was called ‘psychopathy’ up until the mid 1950s and ‘sociopathy’ thereafter. Psychosis refers to a loss of reality testing observed primarily in a subgroup of Axis I disorders (for ex., schizophrenia) but is not expected in Axis II disorders such as APD. Insanity is not a behavioral science term but a legal term that usually implies psychosis, although its definition is subject to significant jurisdictional variance.
 Hence, a psychotic or “insane” person is so mentally disordered as to not know right from wrong, while a sociopath knows right from wrong and chooses wrong for selfish reasons without pangs of conscience.
 Terrorist groups are sometimes led by insane individuals, and while a few terrorist acts might be attributed to unequivocally insane persons, terrorists rarely meet psychiatric criteria for insanity.

The claim of sociopathy raises the important question of whether terrorism is usually antisocial or prosocial behavior. It makes a common kind of sense that individuals who harm innocents are antisocial. A Muslim who joins a modern radical Islamic cell, stands against hiss own society and might be regarded as antisocial. Yet, several lines of reasoning tend to discredit the simplistic claim that antisociality is typical or even common among terrorists. Terrorists are generally far from being outcasts, they are often regarded by their in-group as heroic freedom fighters. Nationalist-separatist terrorists must be distinguished from revolutionary terrorists in this regard since the former are typically regarded as risking their lives for social welfare, while the latter attack their society of origin. That is, the Basque student who joins the Basque Homeland and Freedom, the Chechen “black widow” who terrorizes a Moscow theater, or the Liberation Tigers of Tamil Ealem (LTTE) suicide bomber all use terrorism to fight on behalf of their in-groups. The Irishman who joins the Provisional Irish Republican Army (PIRA) or the Middle Eastern student who joins an Islamic radical group, depending on his specific nation and province, may enjoy considerable popular support and conscientiously serve his society in a prosocial way. Ironically, therefore, with respect to in-groups of identity, certain types of terrorism often represent prosocial behavior.
 Thus, we can categorize suicide bombings into two according to the terroristic behavior. First, it is suicide in the service of society. Second, it is egoistic and anomic suicide. 

Where are Mohammad Sidique Khan and other suicide bombers of London in this type of analysis? Are they prosocial or antisocial? If they were prosocial, then what kind of society they created in their minds. Society based on ethnicity, religion or nation? None of them does fit. Ethnically they were different than Arabs, religious kinship still doubts or nationalistic which is the ridiculous one, even to assume. Logically, if we take into an account their place of birth, they were citizens of UK, thus their society is the British one. They attacked their society. Might it be that they were outcasts in UK? The research done by Theodore Dalrymple indicates that young Muslim men in Britain as in France and elsewhere in the West, have a problem of personal, cultural, and national identity. They are deeply secularized, with little religious faith, even if most admit to believe in God. Their interest in Islam is slight. They do not pray or keep Ramadan (except if it brings them some practical advantage, such as the postponement of a court appearance). Their tastes are for the most part those of non-Muslim young men. They dress indistinguishably from their white and black contemporaries, and affect the same hairstyles and mannerisms, including the vulpine lope of the slums. Gold chains, the heavier the better and gold front teeth, without dental justification, are symbols of their success in the streets, which is to say of illicit enrichment.
 If uneducated people in Europe are not so far different, then people from the middleclass with college education level should be the same. Their sociopathy still doubts. 

3.5.   Sociological Theory of Terrorism

Social learning theory of aggression suggests that violence follows observation and imitation of an aggressive model. This theory has been invoked to explain terrorist behaviors not as the consequence of innate aggressivity, but of cognition of moral imperatives. Teenagers living in hotbeds of a political strife may directly witness terrorist behaviors and seek to imitate them or, even more commonly, learn from their culture’s public glorification of terrorists.
 For instance, the ‘martyr posters’ lining the streets of Shi’a regions of Lebanon and Palestinian refugee camps. Social learning of the acceptability of terrorist violence may also take a didactic form, as in the teaching of an extremist form of jihad in many Pakistani and Palestinian madrasas, religious schools for young Muslim boys. Madrasas have existed since the time of Prophet Muhammad, but the recent worldwide resurgence of Islamic fundamentalism has led to an increase in their numbers and possibly in the violence of their message.
 Evidence suggests that a minority of prominent transnational Muslim terrorists were educated in madrasas. This, however, does not exclude the possibility that widespread education of this type influences even non-attendees via cultural diffusion. Terrorist didactic learning also occurs via the dissemination of terrorist philosophy and methodology in communiqués, audiovisual tapes, compact disks, books, and Web sites.


It seems plausible that didactic teaching or social learning may influence some young people toward terrorism. However, the social learning or cognitive restructuring model fails to explain why only a small minority among the hundreds of thousands of students educated for jihad in madrasas, the millions exposed to extremist publications, and the tens of millions exposed to public glorification of terrorists have become terrorists.
 As Taylor and Quayle put it, not everyone from those communities, although subject to those same or similar influences, becomes a terrorist.
 Therefore, while social learning probably helps animate the small minority who turns to political violence, this theory fails to explain why these particular individuals become terrorists. And our targeted suicide bombers in this analysis, they never lived in Pakistan or India and never were taught in madrasas. They were born and raised in UK. Thus, other factors must be sought.

3.5.1. Relative Deprivation Theory 

It has also been proposed that economic disparities cause terrorism. One possibility is that either absolute deprivation or relative economic disparity ignites terrorist sentiments, especially among members of an oppressed underclass. More recently, increasing differences between the material welfare of the ‘haves’ and ‘have-nots’ have been postulated to provoke a new era of political violence. That will accelerate as globalization not only creates new directions of poverty but facilitates communication between those who perceive themselves to be globalization’s victims.
 The major European revolutions of the eighteenth through the early twentieth centuries were probably provoked, at least in part, by class disparities. From the French to the Russian revolutions, have-nots indisputably became major participants in political violence. But it depends on the political preference, for instance the left-wing extremists were usually impoverished, but the recent surveys found that it is not so few in numbers who are from middle classes. For right-wing extremism the sentiments are not related to socio-economic variable in general.
 Although poverty may play a role in some political violence, relative deprivation is neither necessary nor sufficient to explain terrorism. But for our suicide bombers of London it is completely unrelated. They were from middleclass family and their educational level indicates their wealth condition.

3.5.2. Oppression Theory
Oppression provokes political violence, particularly in the case when actors cite the injustice of their treatment by governments that rob them of identity, dignity, security, and freedom. All these serve as the motive for their joining to the terrorist group. It is difficult to measure oppression itself. A sociopolitical relationship is a subject to a point of view. The impact of oppression may be felt subjectively to greater or lesser degrees by individuals within a community. Perceived oppression may be the proper cognitive-emotional variable to examine as a potential risk factor for terrorism. There are innumerable scales and instruments for assessing perceived prejudice and discrimination. However, virtually all of these are specifically designed to address the experience of a single group in most cases. 
 In most academic researches there is no consensus regarding the meaning of a perceived oppression. In most of the west European states, there is no attempt to rob their identity, but their dignity and freedom might be under the question. It is not directly the governments’ responsibility rather than the current social interactions existing there. But the current discourses and recent attacks in hostlands may feed the current situation. Maybe these Pakistani and Hindu youth started to feel different from their British comrades. That made their Muslim identity to overcome the British citizenship and that gave them the reason to join such imagined community like the Muslim Brotherhood. As showed above, Mohammad Sidique Khan has found himself responsible for his alleged Muslim brothers in Iraq and Afghanistan. 

London is one of the megapolises that hosts multiple types of nationalities and it is assumed that it hosts more foreigners than natives. If we take into consideration this aspect, this shows that these suicide bombers can be categorized as antisocial ones, because they harmed people like them. But if we will refer to the rationality, then it is the right choice, because London is the heart of UK and its capital. That creates a big attention both from media and government. Thus, they can hope to coerce UK from its policies in Iraq and Afghanistan. These suicide bombers, although irrational on the other hand, should have to consider that the consequence which would meet their families over there is not so good. And to people like them the life in UK is not going to be good. We have seen that the police, in London after those bombings, have killed a Brazilian citizen, because he presumably looked like Pakistani and Hindu. 

While many differences are observed between cultures, a specific variable was claimed to be key by Weinberg and Eubank, who proposed that terrorism expresses itself differently in ‘collectivist’ versus ‘individualist’ cultures. According to this theory, in collectivist cultures, a person’s identity is primarily derived from the social system, dividing the world strictly according to in-groups and out-groups and linking their personal well-being to the well-being of their group. While in individualist cultures, identity is derived from personal goals. Weinberg and Eubank propose that collectivists would be more likely than individualists to carry out terrorist attacks on out-groups, including foreigners. Individualists would be less inhibited in attacking one of their own.
 I think it is a good extra evidence to not have out-groups in one country. And even if 9/11 and 7/7 terrorist acts would drive people from their insanity, governments should be the keepers of the sanity of people. And all those peoples should be kept out of representation of any nation, race and culture. Maybe the populist policies are benefiting the opposition and government pretty good. But they should be warned that even if they become a government they can lose their populistic supports in such cases. And none of them will feel guilty for a segregation of a nation. 

3.6. Psychological Theories
In contrast to sociological theories that emphasize factors influencing the behavior of an entire group, psychological theories of terrorist behavior primarily emphasize individual factors. Psychoanalytic approaches to terrorist behavior may be roughly divided according to their emphasis on identity theory, narcissism theory, paranoia theory, and absolutist thinking.

3.6.1. Identity theory 
It has been proposed that candidates for terrorism are young people lacking the self-esteem, who have strong or even desperate needs to consolidate their identities. On the basis of unstructured and largely undocumented interviews with Irish and European terrorists, Taylor and Quayle reported that many became politically violent, seeking a sense of purpose and self-worth. The adolescents reach a stage of identity formation at which ideologies assist in self-definition.
 Some over-controlling parents prevent their offsprings from developing autonomy, leading to identity crises that made violent struggle irresistible. At the extreme, those with identity confusion are perhaps tormented by a sense of isolation, conceivably engaging in terrorist violence as an adaptive response to the pain of anomie.
 This perspective is consistent with Freud’s speculation that the principle of self-determination may be inseparable from the impulse for destruction. This view is also reminiscent of the theories of psychiatrist Frantz Fanon, who posited that violence against colonial oppression liberates not only the body but also the self-identity and it may also be considered with neo-Cartesian aphorism: “We fight, therefore we are”.
 Young people turning to political violence in a desperate search for identity may act alone. For instance Charles Bishop, a fifteen-year-old flew a small airplane into a bank in early 2002, leaving a suicide note declaring his allegiance with Al-Qaeda.
 Yet they may be very eager to join groups a behavior offering an instantaneous grafting of identity. Identity-starved joiners are also hypothesized to be motivated by a desire to embrace the intimate tutelage of a charismatic leader a form of anaclitic devotion. 

Again proving us those exclusion policies in a state and the pushes towards assimilation like in France (here is the assimilation in a form of one identity) leads to a new types of identity formation. In our case people who were joying their life in Europe by going to pubs, shortly without any kind of practice of Islam, suddenly started to consolidate their identities with fundamentalism. 

3.6.2. Narcissism Theory                                                                                                                                                                                           

The theory of terrorist narcissism is consistent with many reports regarding the pathologically dependent psychology of cult adherents, but it is perhaps more pertinent that it fits with empirical observations that terrorists, far from being the aggressive psychopaths of public imagination.
 They are often timid, emotionally damaged adolescents who have suffered ego injuries such as parental rejection that delay or prevent full achievement of adult identity, who seem to be in search of affiliation and meaning. In this respect, narcissism and identity theory overlap. Potential support for the importance of narcissism comes from Gustave Morf’s clinical examinations conducted with prisoners held as members of the Front for the Liberation of Quebec (FLQ). Morf reported that these individuals exhibited narcissistic traits, wishing to put themselves at the center of the universe, but did not fulfill the criteria for a full-blown narcissistic personality disorder. He further concluded that a “permissive society” was responsible for their narcissism.
 However, he used no standardized psychological instruments, reported no statistical data, and used no control group. The exegesis of ten terrorist biographies, the conclusions regarding narcissism are impressionistic, not empirical. As a result, it remains undetermined whether the prevalence of narcissistic traits among terrorists exceeds the prevalence in the general population. And other authorities have objected that narcissism is unlikely to explain terrorism in even a small number of groups.
 Thus, the intuitively plausible scenario of identity deficit with narcissistic rage in the developmental path to terrorism has yet to be supported by scientific study.

3.6.3. Paranoia Theory                                                                                                                                                                                     
George Washington University psychiatrist Jerrold Post is unequivocally among the principal contributors to political psychological theories of terrorism. Post offers a comprehensive, psychoanalytically based formulation of terrorist behavior, which includes an explanation for the capacity for murder. He posits that the salient feature of terrorist psychology is a projection, when an individual who has grown up with a damaged self-concept idealizes the good self and splits out the bad self. This projection is proposed to be the root of an adult persistence of the infantile phase.
 While not overtly psychotic, the paranoid position nonetheless inflames the terrorist with suspicions that justify bloody acts of ‘self-defense’ against his victims. The zeal of the torturer and the alacrity of the killer represent his eagerness to destroy the devalued and disowned part of the self.
 Post’s paranoia theory offers a developmental model that explains not only why only a minority of individuals with political grievances turns to terrorism but also why terrorists kill those who do not appear to constitute an imminent threat.

Sageman finds that nine of ten Muslim terrorist biographies revealed no evidence of paranoia and it is impossible to test any hypothesis that attributes covert adult psychodynamic forces to covert psychosexual processes postulated to have occurred decades before, in infancy.
 Paranoia theory, like narcissism theory, remains an intriguing and even though impressionistic psychoanalytic interpretation. But, it still doubts that all terrorists are a paranoic people. 

The harm that they inflict upon a targeted audience makes those people to fear of being hurt harder. Consequently there is a big probability that a targeted audience may become a paranoic. Both in the U.S. and Europe after the suicide bombings, and the paranoia fluorescence in targeted audience, people who looked like the alleged suicide bombers have been beaten or even shot. For instance, a Hindu who had the traditional national clothes, has been clinched by Americans. His clothes resembled the Arabic ones. In London there was an incident, where a Brazilian has been killed. He was perceived by policemen as a Pakistani and Hindu, because he had dark skin color. The paranoic people are very dangerous and that is why it is important to manage such situations with a big wisdom. The crowd may be confused, but the governments’ duty is to fade that confusion. That is why it is wrong to relate criminals to any particular nation, especially in UK, where the numbers are very big. There can occur frequently clashes between natives and foreigners, because of paranoia. 

3.6.4 Absolutist/Apocalyptic Theory 

Harvard psychiatrist Robert Lifton is an important contributor to that theory. Lifton’s major recent contribution is an account of the Aum Shinrikyo cult and other apocalyptic groups that envision mass destruction as a path toward replacing the corrupt world with a pure new social order.
 Apocalyptic groups typically exhibit absolutist moral polarization, idealization of a messianic figure, and impaired reality testing, imagining vast conspiracies of evil such as a ‘world shadow government’ of Jews. Lifton’s insight is, that absolutist moral thinking helps to motivate terrorism via its seductive appeal to young adults with weak identities and that terrorists defend themselves from normal emotional responses to violence through denial, psychic numbing, or isolation. It seems plausible to predict that irrational violence against the ‘other’ would be precipitated when pathological defenses lead to thinking about the out-group combined with paranoia about in-group annihilation.

To some extend that can be sensed from the rhetoric used by Al-Qaeda. Generally they are aiming at to make a revolution and establish Islamic world. For that purpose, they do not avoid the use of the idea of annihilation of all alleged enemies of Islam. For Muslim terrorists the crusade conspiracy of Christianity is the threat for the Islam and the ‘world shadow governance’ of Christians should be eliminated to prevent it. But the evidence of such a claim among suicide bombers is not so much obscene in contrast to terrorist organizations’ one. The London suicide bombers were taking revenge from the government and people who elected them. Their fight was not against Christianity rather than for the achievement of self-determination for Iraq and Afghanistan. It might be that they were manipulated by such a conspiracy theory and conceived to fight against it, by the means of inflicting terror. It might be conceivable, if those people have been passed through a long brainwash process. But the evidence of their short stay in their homelands, where it is assumed that they have attended a madrasa for nearly one month, can not be considered as a salient feature of them. Yet, this type of analysis contributes somehow to the understanding of their behavior. 

3.7. Humiliation-Revenge Theory 

Humiliation and the consequent internal pressure for revenge is another psychological factor that has been hypothesized to drive terrorist violence. Revenge for humiliation by an oppressor is, in fact, an ancient cultural tradition with direct links to the current violence in the Middle East. The oppression of the early Christians, embodied in the image of Christ on the cross, was a part of the inspiration for the apocalyptic movement in Christianity that culminated in the First Crusade.
 A cycle of oppression and humiliation, followed by violent action in the name of liberation, characterizes the subsequent history of the Middle East. Palestinian psychiatrist Eyad el Sarraj has specifically observed that humiliation is an important factor motivating young suicide bombers.
 Dr. Abdul Aziz Rantisi, the late political leader of Hamas, confirmed this notion in a statement published three years before his death in a targeted killing by the Israeli Defense Forces: “To die in this way is better than to die daily in frustration and humiliation.”
 The humiliation inflicted, either by parents in early childhood or by political oppressors later in life, can provoke terrorism. Humiliation seems plausible as the root of an urge to retaliate against political entities which are perceived to be responsible. The concept that feelings of humiliation or being taken advantage of gives the rise to a passion for revenge is very familiar in forensic psychiatry and criminology.
 

The revenge itself should not be regarded as antisocial behavior but as a normal and potentially useful activity.
 Indeed, revenge is an emotion that is probably deeply rooted in the adaptive instinct to punish transgressors who violate the contracts of social species. It is a motivator that often serves not only the goals of a vengeful individual but also the goals of his/her group.
 In this sense, the revenge is often prosocial. If the vengeance-taker (suicide bomber) stands to suffer and his group to gain, it can even be perceived as altruistic. The individuals punish the social transgressors even when it is quite costly to the punisher. Thus, the science intriguingly helps to explain how the revenge might motivate terrorists and perhaps governments to commit murderous behavior without strategic benefits. 

It is obvious that terrorists are psychologically extremely heterogeneous. Whatever his/her stated goals and group of identity, every terrorist, like every person, is motivated by his/her own complex of psychosocial experiences and traits. Terrorist behavior is probably always determined by a combination of innate, biological, early developmental, and cognitive factors, and temperament, environmental influences, and group dynamics.
 The degree to which each of these factors contributes to a given event probably varies between individual terrorists, individual groups, and types of groups.

3.8. Game theory 

If most terrorists do not meet diagnostic criteria for a major mental illness or for sociopathy, then one must conclude that they are rational. Rational choice theory, claim that terrorist action derives from a conscious, rational, calculated decision to take this particular type of action as the optimum strategy to accomplish a sociopolitical goal.
 The theory, derived from economics, assumes the behavioral proclivity as given and tries to explain how changes in policy might predictably alter behavior.  Beside the logic of the use of suicide terrorism, the game theory enhances the use of violence. This theory sheds us more understanding why terrorists are choosing the use of violence. Thus, game theory empowers the rationality of the violence use.

Game theory, based on the assumption of rationality in strategic choice formulations, has been used to analyze and predict political behavior too. Sandler and Arce listed six strengths of modern game theory for revealing quantifiable factors theoretically underlying the behavior of terrorists and targeted governments.
 

· Game theory captures the interdependent nature of such interactions;

· Game theory helps to discover the strategic implications when each side acts according to its best guess about how the other side thinks;

· Game theory incorporates the impact of threats and promises from each side;

· Game theory takes advantage of the observation that players tend to maximize goals subject to constraints;

· Game theory helps to predict outcomes in bargaining over demands;

· Game theory acknowledges the impact of uncertainty.

They cite the example of the shift away from skyjackings to kidnappings after the installation of metal detectors at airports in 1973 as an evidence of a predictable and rational response to new constraints.
 Nevertheless, political scientists have cautioned that the ostensible goal of terrorists often appears so unlikely to be achieved by the chosen action that it is difficult to support an overarching rationalist theory of terrorism. Furthermore, the outrageous inhumanity of attacks on innocent civilians challenges the commonplace understanding of rational behavior.  That gives us more reasons to think that the typical terrorist is not simply a rational actor. 

On the other hand, historical evidence suggests that terrorism is sometimes a practical, low-cost strategy through which the subordinate groups leverage their power to successfully achieve their goals. Indeed, modern history is replete with examples of successful sub-state political violence. For instance, the terrorism of the Irish Republican Army (IRA) precipitated accommodation leading to the Irish Free State, Shi’ite terrorists provided key assistance in the coup against the Shah of Iran, Hezbollah’s suicide bombing campaign of 1983-1985 directly led to the American, French, and Israeli withdrawal and establishment of a Shi’ite controlled society in major parts of Lebanon and the African National Congress (ANC) used terrorism as a part of its remarkably successful strategy to overthrow the apartheid government of South Africa. More recently, Al-Qaeda’s brutal transnational campaign, including the mass murders at New York World Trade Center in 2001, may have not only rapidly advanced Usama bin Laden’s stated goal of removing the large U.S. military presence from Saudi Arabia, but also served as an extremely potent recruiting tool.
 Thus, historical precedents support many terrorists’ expectations of success.

Game-theoretical approache is also sophisticated enough to recognize that the gains which satisfy terrorists may not be their overt antigovernment goals but less obvious goals such as martyrdom, which may not only serve as an end in itself. But fortunately, very few individuals who rationally believe that terrorism may advance their cause ever become terrorists.
 This is conceivably related to the discovery that 85 percent of World War II infantrymen facing the enemy failed to pull the trigger of their weapons, despite the urgent rational benefits.
 In other words, even obvious strategic benefits may not compel humans to violence. But at the same time some terrorists commit violence due to unequivocally irrational motives (in this case paranoid schizophrenia). Thus, the rare and idiosyncratic decision to become a terrorist cannot be explained by rational choice theory.

We see that there are innumerable types to understand terrorist behavior. But what is obvious is that the new type of terrorists needs a new type of understanding. It is important to understand their motives. It would be plausible just to call them psychopaths or rationally motivated people. But, the suicide bombings in New York, London and Madrid showed that the terrorists are becoming more heterogeneous in their motives and the factors that pull them to inflict suicide bombings. And as far we will ignore the negotiations with terrorist organizations, the more we will give them opportunity to operate and recruit new participants. It is not the right way, when the US bombs the alleged camps, and at the same time some micro-level problems are may be solved. If people would be confirmed against economic disparity and oppression, for terrorist networks it would be harder to sustain recruitment. Both material and moral oppression should be eliminated. Generally, even people, who were born with innate psychological disorders, are not aggressive, until you provoke them. Unfortunately, some circumstances may spill out the outrage of humankind. In any sense violence can not be legitimized, and it is important to shift from the historical utility of the use of violence to the new epistemological society, where the violence should be treated as the cancer which should be eliminated.         

CONCLUSION
The recent suicide bombings indicated that there are many Muslim immigrants in Europe, who do identify themselves with the other Muslims, make demands as the Muslims and derive their inspiration from Islam. The outsiders also perceive and respond to them as Muslims including those for whom this is not primary form of self-identification. For some people their Muslim identity is self-chosen; for some others externally imposed; for most it is a complex mixture of both. Like all human beings, the Muslim immigrants in Europe have several identities derived from their gender, occupation, citizenship, country of parental origin, religion and so on. 
 They define themselves in terms of one or more of these, and it depends on the context. 


The second and third generations of immigrants, feel a strong sense of loyalty and commitment to their respective countries of settlement.
 Since they have been born and grown up in these countries, are educated in their schools, and have learned their languages. They are also inescapably shaped by their culture, often in a manner they do not even recognize. Of course Islam is important for them, but the culture of their new home is important as well. Thus, the features of two govern their thoughts and lives. Most of them have at least two superior identities, like being an Italian and Muslim and so forth, this is labeled by most academicians as dual identity. Only small groups feel uncomfortable with dual identity, those who we label as fundamentalists. They want to strip the Muslims of all other identities and save the religious identity as a dominating one. And by having homogenized all Muslims, they want to form them in their image of ‘Ummah’, the community illusion as I claimed in this thesis. There is the need for three traits for creating the ‘Ummah’: the consensus of the mind, the consensus of the heart, and the consensus of arms. And as the distinctive feature of the nowadays Muslims is their difference in the pronouncing of excommunication on the fellow Muslims, it is just an issue which is imagined and wanted to be represented as a truth.
 

It is helpful to begin by noting that community can be approached as a value.
 As such it may well be used to bring together a number of elements, for example, solidarity, commitment, mutuality and trust, along with the mentioned above the consensus of the mind, the consensus of the heart, and the consensus of arms. It comes close to the third of the ideals that were inscribed on many of the banners of the French Revolution – fraternity (the others, as you will most likely remember, were liberty and equality).
 That was the salient trait of the ‘Ummah’ during the Prophet Muhammad’s time and his three successors who took his leadership among Muslims (they are khalifs Abu Bakir, Omar and Osman). But this community was bounded by locality. But the new community that is claimed by most people transcends the locality (Transnationalism). Thus, the new type of common characteristic is needed, and the use of a religion is becoming more plausible. It is easy to distinguish people with a religion, because the religious identity is often the superior one. It eliminates other identities of people; shortly it is the easiest way to homogenize people. 

The Muslim population is the largest minority group within Western Europe. Immigrating not only from Africa and South West Asia, but also coming from the Balkans and Central Asia. With the rise of bombings and riots in Western Europe recently, the European consciousness has been focused on this large Muslim minority.
 As I mentioned in chapter II, some of them migrated there after the World War II to meet the labor shortage of Europe, and some of them just in seek of a better life or in escape of various oppressions. The mosques, Muslim schools and broadcast services have been appeared in Europe. The calls from Mosques started to be familiar for Europeans. Muslims slowly started to push Islam into the public sphere. Slowly, but the effective integration of Muslims into European society- participation in local and national government, equal representation in education, separate schools and cultural institutions, separate burial sites in cemeteries-were conducted. 
The vital focus of Europe is a ‘Transnational Islam’, or a larger Muslim community. Transnationalism refers to social, cultural, economic and political relations that are between, above and beyond the nation-state, interconnecting, transcending, perhaps even superseding, what has been in their primary venue.
 These connections were perceived positively till the turning point in the image of Islam, the turn point of 9/11, afterwards the negative image for European Muslims became a worldwide issue. The contribution of the European Muslims in such a brutal terror act, and their transnational connections with their homelands where the terrorist organizations have been operating, triggered the ongoing process. If before, as I indicated in chapter I, the exclusion of migrants was on a political level, but now it has spread to the level of personal interactions. The notion that any Muslim might be a potential terrorist just accelerated the isolation of Muslims. This on its turn brought the solidarity among different Muslim communities, for instance in France the Turkish and Arabic unions.

The toleration is a central value, both as a religious and a liberal one. “The wishes of my God provide me with good reasons to do, or to abstain from doing certain things, but they do not give reasons which I can use to justify coercive legislation against my fellow citizens.”
 On the social level we see that the coexistence of two different religions is becoming harder by each day passed. The toleration is vanishing, and people started to redefine their religious views and turning to orthodoxy. The secular people, the marvelous achievement of the nation-state, are turning back to the middle ages. The churches and mosques are attended more recently and in bigger numbers than ever. So did the suicide bombers. It does not mean that in the mosques violence have been taught, but some associations in Europe which mostly were established by fundamentalist Arabs, unfortunately, while teaching Islam giving more emphasize on its jihad periods. The Glory of Islamic army that might provide with the inspiration, the paradox in it is that, in these wars suicides were never used, and often were not held out of the battle fields, thus only soldiers were involved. But, nowadays the targets are usually civil population and most of them children and women. 

In chapter III, I reviewed some theories describing the violent behavior. It might be comforting to think that angry young Islamist are crazy psychopaths or sex starved adolescents who have been brain washed in malign madrasas or in other organizations, but beside these factors, there are some others like social exclusions and economic disparities. The suicide bombers of London (7/7) have been from middleclass families, college graduates and quite secular people. These youth were born and raised in UK. They killed more foreigners than the native ones, because in London the number of foreigners exceeds the number of natives. And if we examine that occasion from the perspective of psychology, then it is insane, irrational and antisocial, but from the logical point, it is quite rational, because London as a capital and heart of UK, is the best target to make tremendous coercion upon the government and attract the public attention in a wide scope. But still it is not tolerable in any way. These people had a perspective for a good future, they could get marry, obtain a good job and ensue their lives in peace. But instead of this, they sacrificed themselves for the people with whom they do not have any common ethnicity or homeland kinship. The only visible kinship is a religious one; these youth in some way were convinced in the ‘Ummah’ and for that they have perceived Iraqi and Afghani people as their brothers. 

From the beginning I have been claiming that there is a small probability for the existence of the ‘Ummah’. To examine the imagined community, I reviewed the recent suicide bombings of Europe, through analyzing of interactions inside the Europe, the attitudes which might derive from just being a member of Diaspora and how violence comes into use. Unfortunately, we see that the inclination among people is not positive and that small probability turns to the most available possibility. But the reason is not a religion itself, rather than social interactions, discourse, and created or cumulated knowledge. In all types of the violence there are several reasons. For example, same people started to believe in the illusion of imagined community which altered their individuality. Our emotions altered our rationality. In the end of that line there is the possibility that such emotion will create religiously divided world. It is the question of another ideological war, but it is going to have much bigger potential for destruction than the Cold War period. 

I hope that this research would partly contribute in the understanding of the Muslims in Europe, and with the hope that it can be a drop in a needed ocean of intersubjective knowledge which would change our imagination of a reality. But for the moment it seems that Wendt’s prediction concerning the inevitably of coming world state order is utopian.
 If religious wars will start there might be no such a planet like an Earth and humanity itself, because of the weapons of mass destruction. If a terrorist can blow himself, he can easily use a nuclear weapon, because he merely will not care the people rather than the political goal.    
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